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CHAPTER 1 That Incredible Christian

THE CURRENT EFFOR™f so many religious leaders to harmonize Chrigiffanith science, philosophy and every natural
and reasonable thing is, | believe, the resultdéife to understand Christianity and, judging fresmat | have heard and
read, failure to understand science and philos@shyell.

At the heart of the Christian system lies the srof Christ with its divine paradox. The power dirStianity
appears in its antipathy toward, never in its age® with, the ways of fallen men. The truth of thess is revealed in
its contradictions. The witness of the church issteffective when she declares rather than expl&mshe gospel is
addressed not to reason but to faith. What carrdseef requires no faith to accept. Faith rests upercharacter of God,
not upon the demonstrations of laboratory or logic.

The cross stands in bold opposition to the natarah. Its philosophy runs contrary to the processethe
unregenerate mind, so that Paul could say bluhtly the preaching of the cross is to them thaspdnolishness. To try
to find a common ground between the message otrnbes and man’s fallen reason is to try the impssiand if
persisted in must result in an impaired reasoneanimgless cross and a powerless Christianity.

But let us bring the whole matter down from thdangds of theory and simply observe the true Claristis he
puts into practice the teachings of Christ anddgigstles. Note the contradictions:

The Christian believes that in Christ he has died, he is more alive than before and he fully expdo live
forever. He walks on earth while seated in heavehthough born on earth He finds that after hisveosion he is not at
home here. Like the nighthawk, which in the aithHe essence of grace and beauty but on the greuaddkward and
ugly, so the Christian appears at his best in gaénly places but does not fit well into the wajthe very society into
which he was born.

The Christian soon learns that if he would beorious as a son of heaven among men on earth hemats
follow the common pattern of mankind, but rathex gdontrary. That he may be safe he puts himsg#fiapardy; he loses
his life to save it and is in danger of losingfihe attempts to preserve it. He goes down to getfuhe refuses to go
down he is already down, but when he starts dowis ba his way up.

He is strongest when he is weakest and weakest twiiés strong. Though poor he has the power tcerotikers
rich, but when he becomes rich his ability to emmthers vanishes. He has most after he has giwesh amwvay and has
least when he possesses most. He may be and sftéghiest when he feels lowest and most sinless vleeis most
conscious of sin. He is wisest when he knows tlakmows not and knows least when he has acquiredjtbatest
amount of knowledge. He sometimes does most bygdeathing and goes furthest when standing stilhéaviness he
manages to rejoice and keeps his heart glad evarriow.

The paradoxical character of the Christian is a#a@ constantly. For instance, he believes thas Isaved now,
nevertheless he expects to be saved later and fookard joyfully to future salvation. He fears Gbdt is not afraid of
Him. In God’s presence he feels overwhelmed andoedyet there is nowhere he would rather be thdhat presence.
He knows that he has been cleansed from his sirheyes painfully conscious that in his flesh dwaib good thing. He
loves supremely One whom he has never seen, andhhumself poor and lowly he talks familiarly witbne who is
King of all kings and Lord of all lords, and is awaof no incongruity in so doing. He feels thatifién his own right
altogether less than nothing, yet he believes witlgoiestion that he is the apple of God’s eye aatfor him the Eternal
Son became flesh and died on the cross of shame.

The Christian is a citizen of heaven and to tlaared citizenship he acknowledges first allegiayeg¢;he may
love his earthly country with that intensity of déon that caused John Knox to pray “O God, giveSuetland or | die.”

He cheerfully expects before long to enter thaghirworld above, but he is in no hurry to leavis thorld and is
quite willing to await the summons of his HeaveRlgther. And he is unable to understand why thécalitinbeliever
should condemn him for this; it all seems so natana right in the circumstances that he sees ngtimconsistent about
it.

The cross-carrying Christian, furthermore, is battonfirmed pessimist and an optimist the likevbfch is to be
found nowhere else on earth. When he looks atriesde is a pessimist, for he knows that the gadgment that fell
on the Lord of glory condemns in that one act aliune and all the world of men. He rejects eversnan hope out of
Christ because he knows that man’s noblest eSarhly dust building on dust.

Yet he is calmly, restfully optimistic. if the @® condemns the world the resurrection of Christrautees the
ultimate triumph of good throughout the universérough Christ all will be well at last and the Glian waits the
consummation. Incredible Christian!




CHAPTER 2 Time Cannot Help Us

SIN HAS DONE FRIGHTFUL THINGSto us and its effect upon us is all the more deadlcause we were born in it and are
scarcely aware of what is happening to us.

One thing sin has done is to confuse our valughaowe can only with difficulty distinguish aénd from a foe
or tell for certain what is and what is not good déis. We walk in a world of shadows where realdgkiappear unreal and
things of no consequence are sought after as gageif they were made of the very gold that pahesstreets of the
City of God.

Our ideas rarely accord with things as they atg, ave distorted by a kind of moral astigmatismt ttaows
everything out of focus. Through a multitude ofoesrour total philosophy is out of line, somewhsitoair mathematics
would be had we learned the multiplication tablengly and not been aware of our mistake.

One false concept to which we cling tenacioushyniee. We think of it as being a sort of viscid stamce flowing
onward like a sluggish river, bearing upon its boswations and empires and civilizations and men.WSegalize this
sticky stream as an entity and ourselves as heslgletuck in it for as long as our earthly liveglare.

Or again, by a simple shift in our thinking wetpie time as a revealer of the shape of thingtoe; as when
we say “Time will tell.” Or we imagine it a benigihysician and comfort ourselves with the thought ttime is a great
healer.” All this is so much a part of us that wd be too much to expect that the habit of r@igreverything to time
could ever be broken. Yet we may guard againshémm that such thinking carries with it.

The most harmful mistake we make concerning tisniat it has somehow a mysterious power to pehfiectan
nature. We say of a foolish young man “Time willkaéhim wiser,” or we see a new Christian acting l#aything but a
Christian and hope that time will someday turn frito a saint.

The truth is that time has no more power to snatiman than space has. Indeed, time is onlytiofidy which
we account for change. It is change, not time, tilnais fools into wise men and sinners into sai@tsmore accurately, it
is Christ who does the whole thing by means ofctienges He works in the heart.

Saul the Persecutor became Paul the servant of @ddtime did not make the change. Christ wroutiet
miracle, the same Christ who once changed waterviiihe. One spiritual experience followed anothefdirly rapid
succession until the violent Saul became a ge@ital-enamored soul ready to lay down his life far thith he once
hated. It should be obvious that time had no pathié making of the man of God.

My purpose in writing this little piece is not &mgage in an exercise in semantics but to alerteaglers to the
injury they may suffer from an unfounded confidenmcéme. Because a Moses and a Jacob lost thelsiapuheadstrong
sins of their youth and in their old age becamelgemellow saints we tend to take it for grantedtttime wrought the
transformation. But it is not so. God, not time ke saints.

Human nature is not fixed, and for this we shdhlahk God day and night. We are still capable @hge. We
can become something other than what we are. Bpdher of the gospel the covetous man may becomergas, the
egotist lowly in his own eyes. The thief may ledonsteal no more, the blasphemer to fill his moutth praises unto
God. But it is Christ who does it all. Time hashing to do with it.

Many a lost man is putting off the day of salvatiwaguely hoping that time is on his side, whetuaty the
likelihood of his ever becoming a Christian growsd day by day. And why? Because the changes tpking in him are
hardening his will and making it more and moreidifft for him to repent.

“Seek ye the Lord while he may be found, call peruhim while he is near. Let the wicked forsakeway, and
the unrighteous man his thoughts: and let him retunto the Lord, and he will have mercy upon himg & our God, for
he will abundantly pardon.”

See the change-words in this text: “seek... call.rsd&e... return.” These all denote specific chandes t
returning sinner must make in himself, acts thatrtust perform. But this is not enough. “Have mercpardon”; these
are the changes God makes in and for the man. Bav® the man must change and be changed.

To enter the kingdom of God, our Lord explainedpnan must be born again (John 3:3-7). That is, hetm
undergo a spiritual change. This accords completély the preaching of John the Baptist who callpdn his hearers to
prepare the way of the Lord by bringing forth fsuitorthy of repentance, and with the apostle Rgter reminded the
early Christians that they had been made partaietBe divine nature and had escaped the corrugtienworld had
suffered by lust.

The initial change, however, is not the only ohe tedeemed man will know. His whole Christian kfél
consist of a succession of changes, moving alwayard spiritual perfection. To achieve these chartbe Holy Spirit
uses various means, probably the most effectivegbibie writings of the New Testament.

Time can help us only if we know that it cannolphes at all. It is change we need, and only Gadateange us
from worse to better.




CHAPTER 3 What It Means to Accept Christ

A FEW THINGS FORTUNATELY only a few, are matters of life and death, sucla @mpass for a sea voyage or a guide for a
journey across the desert. To ignore these vitagthis not to gamble or take a chance; it is tmmit suicide. Here it is either
be right or be dead.

Our relation to Christ is such a matter of lifedsath, and on a much higher plane. The Bibleuosd man knows
that Jesus Christ came into the world to save sinaed that men are saved by Christ alone altogefiet from any works of
merit.

That much is true and is known, but obviouslydieath and resurrection of Christ do not automagicave everyone.
How does the individual man come into saving refatio Christ? That some do we know, but that otlersiot is evident.
How is the gulf bridged between redemption objedyivorovided and salvation subjectively received®vtioes that which
Christ did for me become operative within me? Te tluestion “What must | do to be saved?” we muatnlghe correct
answer. To fail here is not to gamble with our soiilis to guarantee eternal banishment from #oe of God. Here we must
be right or be finally lost.

To this anxious question evangelical Christiamsvigle three answers, “Believe on the Lord JesussChtReceive
Christ as your personal Saviour,” and “Accept Qtiriwo of the answers are drawn almost verbatiomfithe Scriptures (Acts
16:31, John 1:12), while the third is a kind ofggzhrrase meant to sum up the other two. They areftite not three but one.

Being spiritually lazy we naturally tend to gr@ate toward the easiest way of settling our religiquestions for
ourselves and others; hence the formula “Accepis€hnas become a panacea of universal applicatiad, | believe it has
been fatal to many. Though undoubtedly an occabser@ous-minded penitent may find in it all thestiuction he needs to
bring him into living contact with Christ, | feandt too many seekers use it as a short cut torttraifed Land, only to find that
it has led them instead to “a land of darknesslaakness itself; and of the shadow of death, witlamy order, and where the
light is as darkness.”

The trouble is that the whole “Accept Christ” witie is likely to be wrong. It shows Christ applyito us rather than
us to Him. It makes Him stand hat-in-hand awaiting verdict on Him, instead of our kneeling witbubled hearts awaiting
His verdict on us. It may even permit us to acceiptist by an impulse of mind or emotions, painlgsat no loss to our ego
and no inconvenience to our usual way of life.

For this ineffectual manner of dealing with a Viteatter we might imagine some parallels; as if,ifstance, Israel in
Egypt had “accepted” the blood of the Passovecbuntinued to live in bondage, or the prodigal sad taccepted” his father’s
forgiveness and stayed on among the swine in thediantry. Is it not plain that if accepting Christto mean anything there
must be moral action that accords with it?

Allowing the expression “Accept Christ” to stanslan honest effort to say in short what could reosb well said any
other way, let us see what we mean or should mdwmwve use it.

To accept Christ is to form an attachment to teesé&h of our Lord Jesus altogether unique in huexqerience. The
attachment is intellectual, volitional and emotibridhe believer is intellectually convinced thasus is both Lord and Christ;
he has set his will to follow Him at any cost ags his heart is enjoying the exquisite sweetnéstsofellowship

This attachment is all-inclusive in that it joyifubccepts Christ for all that He is. There is maven division of offices
whereby we may acknowledge His Saviourhood todayweithhold decision on His Lordship till tomorrowhe true believer
owns Christ as his All in All without reservatiode also includes all of himself, leaving no parhdf being unaffected by the
revolutionary transaction.

Further, his attachment to Christ is all-exclusiVee Lord becomes to him not one of several nutrests, but the
one exclusive attraction forever. He orbits aro(dist as the earth around the sun, held in thsathe magnetism of His love,
drawing all his life and light and warmth from Hidm this happy state he is given other interestis irue, but these are all
determined by his relation to his Lord.

That we accept Christ in this all-inclusive, alekisive way is a divine imperative. Here faith reakts leap into God
through the Person and work of Christ, but it nedieides the work from the Person. It never trebelieve on the blood apart
from Christ Himself, or the cross or the “finishedrk.” It believes on the Lord Jesus Christ, theolghChrist without
modification or reservation, and thus it received anjoys all that He did in His work of redemptiati that He is now doing
in heaven for His own and all that He does in dmdugh them.

To accept Christ is to know the meaning of thedsdias he is, so are we in this world” (1 John %.1We accept His
friends as our friends, His enemies as our enerHissyays as our ways, His rejection as our rapectHis cross as our cross,
His life as our life and His future as our future.

If this is what we mean when we advise the seekaiccept Christ we had better explain it to hine. iHay get into
deep spiritual trouble unless we do.




CHAPTER 4 How Important Is Creed?

AMONG CERTAIN CHRISTIANS it has become quite the fashion to cry down ci@edl cry up experience as the only true
test of Christianity. The expression “Not creedt Garist” (taken, | believe, from a poem by JohneBlam) has been
widely accepted as the very voice of truth and gigglace alongside of the writings of prophets apaistles.

When | first heard the words they sounded goode @ut from them the idea that the advocates ohtereed
creed had found a precious secret that the rest bad missed; that they had managed to cut tgbtgh the verbiage of
historic Christianity and come direct to Christ lwdtt bothering about doctrine. And the words apgeédo honor our
Lord more perfectly by focusing attention upon Hilane and not upon mere words. But is this trudik not.

In this no-creed creed there are indeed a fewngraf real truth, but not as many as the no-crekoeates
imagine. And those few are buried beneath a miglig of chaff, something that the no-creed peopanot at all
imagine. Now | have a lot of sympathy for the neeatt creedalists for | realize that they are pristgdhe substitution of
a dead creed for a living Christ; and in this Injeghem wholeheartedly. But this antithesis needexist; there is no
reason for our creeds being dead just as there isason for our faith being dead. James tellfaisthere is such a thing
as dead faith, but we do not reject all faith frattreason.

Now the truth is that creed is implicit in evehptight, word or act of the Christian life. It iscgether impossible
to come to Christ without knowing at least somajraout Him; and what we know about Him is whatheéeve about
Him; and what we believe about Him is our Christ@aed. Otherwise stated, since our creed is wieabe&lieve, it is
impossible to believe on Christ and have no creed.

Preaching Christ is generally, and correctly, helde the purest, noblest ministry in which anyhman engage;
but preaching Christ includes a great deal mora thking about Christ in superlatives. It meangenthan giving vent
to the religious love the speaker feels for thes®eof Christ. Glowing love for Christ will givedgrance and warmth to
any sermon, but it is still not enough. Love mustiftelligent and informed if it is to have any panent meaning. The
effective sermon must have intellectual contend, wherever there is intellect there is creed. tincd be otherwise.

This is not to plead for the use of the historigetls in our Christian gatherings. | realize thi éntirely possible
to recite the Apostles’ Creed every Sunday fofedithe with no profit to the soul. The Nicene Craedy be said or sung
in every service without benefiting anyone. Thendtad creeds are a summary of what the Christiafegses to believe,
and they are excellent as far as they go yet thay be learned by rote and repeated without comvicind so be
altogether stale and unprofitable.

While we may worship (and thousands of Christidajswithout the use of any formal creed, it is irsgible to
worship acceptably without some knowledge of the @e seek to worship. And that knowledge is oued@rehether it
is ever formalized or not. It is not enough to eyt we may have a mystical or numinous experieficgod without any
doctrinal knowledge and that is sufficient. Noisitnot sufficient. We must worship in truth as wesl in spirit; and truth
can be stated and when it is stated it becomes.cree

The effort to be practicing Christians without king what Christianity is about must always faiheT true
Christian should be, indeed must be, a theolog#@nmust know at least something of the wealth uthtrevealed in the
Holy Scriptures. And he must know it with suffictesiarity to state it and defend his statement. Aultht can be stated
and defended is a creed.

Because the heart of the Christian life is admiijtéaith in a person, Jesus Christ the Lord, & baen relatively
easy for some to press this truth out of all préporand teach that faith in the Person of Chestll that matters. Who
Jesus is matters not, who His Father was, whetbguslis God or man or both, whether or not He dedefhe
superstitions and errors of His time as true, wiretthe actually rose again after His passion or evdg thought to have
done so by His devoted followers—these things ateimportant. Say the no-creed advocates. Whaitas$ i¢ that we
believe on Him and try to follow His teachings.

What is overlooked here is that the conflict ofri€hwith the Pharisees was over the questiontod He wasHis
claim to be God stirred the Pharisees to fury. bldadhave cooled the fire of their anger by baclamgwy from His claim
to equality with God, but He refused to do it. AHd further taught that faith in Him embraced a dfelhat He is very
God, and that apart from this there could be neeg@in for anyone. “He said unto them, “Ye are froemeath; | am from
above: ye are of this world; | am not of this wolldaid therefore unto you, that ye shall die durysins: for if ye believe
not that | am he, ye shall die in your sins.”

To believe on Christ savingly means to believerigjet things about Christ. There is no escaping th




CHAPTER 5 The Inadequacy of “Instant Christianity”

IT IS HARDLY A MATTER OF WONDERthat the country that gave the world instant ted iastant coffee should be the one
to give it instant Christianity. If these two beages were not actually invented in the United Statevas certainly here
that they received the advertising impetus thatrhade them known to most of the civilized world.dAm cannot be
denied that it was American Fundamentalism thatigpnd instant Christianity to the gospel churches.

Ignoring for the moment Romanism, and Liberalisnit$ various disguises, and focusing our attentipan the
great body of evangelical believers, we see at dvuxe deeply the religion of Christ has sufferedthie house of its
friends. The American genius for getting things elguickly and easily with little concern for quglibr permanence has
bred a virus that has infected the whole evandetizarch in the United States and, through ourditgre, our evangelists
and our missionaries, has spread all over the world

Instant Christianity came in with the machine dgen invented machines for two purposes. They whtdeyet
important work done more quickly and easily thagytbould do it by hand, and they wanted to getitbek over with so
they could give their time to pursuits more to tHiiing, such as loafing or enjoying the pleasuoéshe world. Instant
Christianity now serves the same purposes in mligit disposes of the past, guarantees the fatndesets the Christian
free to follow the more refined lusts of the flestall good conscience and with a minimum of restra

By “instant Christianity” | mean the kind foundnabst everywhere in gospel circles and which is bafrthe
notion that we may discharge our total obligatiorotir own souls by one act of faith, or at mostwy, and be relieved
thereafter of all anxiety about our spiritual cdiuii We are saints by calling, our teachers kedimgeus, and we are
permitted to infer from this that there is no reaso seek to be saints by character. An automatice-for-all quality is
present here that is completely out of mode wighftith of the New Testament.

In this error, as in most others, there lies aaderamount of truth imperfectly understood. Ittige that
conversion to Christ may be and often is suddene/the burden of sin has been heavy the sensergiéness is
usually clear and joyful. The delight experiencedforgiveness is equal to the degree of moral repnoge felt in
repentance. The true Christian has met God. He &rtmvhas eternal life and he is likely to know vehand when he
received it. And those also who have been fillethvtine Holy Spirit subsequent to their regeneratiame a clear-cut
experience of being filled. The Spirit is self-anncing, and the renewed heart has no difficultyiifigng His presence
as He floods in over the soul.

But the trouble is that we tend to put our trusbur experiences and as a consequence misreatine New
Testament. We are constantly being exhorted to rtfakelecision, to settle the matter now, to getwhele thing taken
care of at once—and those who exhort us are rigbdbing so. There are decisions that can be anddhe made once
and for all. There are personal matters that cageltded instantaneously by a determined act ofatitiein response to
Bible-grounded faith. No one would want to dentlgertainly not I.

The question before us is, Just how much can bengglished in that one act of faith? How much wehains to
be done and how far can a single decision take us?

Instant Christianity tends to make the faith acirtinal and so smothers the desire for spiritughade. It fails to
understand the true nature of the Christian lifieickv is not static but dynamic and expanding. Ertaoks the fact that a
new Christian is a living organism as certainlyaasew baby is, and must have nourishment and eeeteiassure normal
growth. It does not consider that the act of fa@itlChrist sets up a personal relationship betwaenmintelligent moral
beings, God and the reconciled man, and no singleunter between God and a creature made in Higaroauld ever
be sufficient to establish an intimate friendshgivieen them.

By trying to pack all of salvation into one exmarte, or two, the advocates of instant Christiaftétynt the law
of development which runs through all nature. Thgyore the sanctifying effects of suffering, crassrying and
practical obedience. They pass by the need foitglitraining, the necessity of forming right ggus habits, and the
need to wrestle against the world, the devil amdfldsh.

Undue preoccupation with the initial act of belieyhas created in some a psychology of contentnoeratt least
of non-expectation. To many it has imparted a moiodisappointment with the Christian faith. Godreeetoo far away,
the world is too near, and the flesh too powerfulrésist. Others are glad to accept the assurah@utomatic
blessedness. It relieves them of the need to waidhfight and pray, and sets them free to enjoyvilarld while waiting
for the next.

Instant Christianity is twentieth century orthogioX wonder whether the man who wrote Philippians-B6
would recognize it as the faith for which he figallied. | am afraid he would not.




CHAPTER 6 Faith’s Foundation Is God

IF OUR FAITH IS TO HAVE Afirm foundation we must be convinced beyond angsfile doubt that God is altogether
worthy of our trust. This conviction must be moharn a tenet of our creed to which we give nomirsgskeat. It must
penetrate the profoundest depths of our spiritsiuist get through all outward forms to the etesudistance of which our
beings are composed, that sacred stuff which wes orade in the image of God.

As long as we guestion the wisdom of any of Gaddys, our faith is still tentative and uncertainhl& we are
able to understand, we are not quite believingthFainters when there is no supporting evidenceotooborate God’s
word of promise and we must put our confidencedijirn the character of the One who made the premis

Faith that asked no proof was manifested by oud lwthen He was enduring His ordeal of agony onctioss.
Though rejected and forsaken, and in His great aathweakness tempted to wonder how it could be with Him, His
faith found its rest in the holiness of God: “Btibu art holy, O thou that inhabitest the praise¢scdel.” Though the
whole world shouted against God and every testinairiile senses was against His goodness and ldvist @new God
was holy and could do no wrong, so He would bearatony until His Father released Him. Here wat fai its most
perfect expression. The faith that made the sumdssill or brought down fire from heaven was eletaey compared
with this.

Remember that faith is not a noble quality foumtlyan superior men. It is not a virtue attainable a limited
few. It is not the ability to persuade ourselvest thlack is white or that something we desire wdine to pass if we only
wish hard enough. Faith is simply the bringing of minds into accord with the truth. It is adjustiour expectations to
the promises of God in complete assurance thabdtkeof the whole earth cannot lie.

A man looks at a mountain and affirms, “That imauntain.” There is no particular virtue in theimfation. It is
simply accepting the fact that stands before hidhlanimging his belief into accord with the fact.elman does not create
the mountain by believing, nor could he annihiiatey denying. And so with the truth of God. Thdi&eng man accepts
a promise of God as a fact as solid as a mountainvastly more enduring. His faith changes nothlergept his own
personal relation to the word of promise. God's Wisrtrue whether we believe it or not. Human uigi&lannot alter the
character of God.

Faith is subjective, but it is sound only whencdrresponds with objective reality. The man’s faiththe
mountain is valid only because the mountain isghetherwise it would be mere imagination and wookegd to be
sharply corrected to rescue the man from harmflusien. So God is what He is in Himself. He does mecome what
we believe. “I AMThatl AM.” We are on safe ground only when we know wkiad of God He is and adjust our entire
being to the holy concept.

Since true faith rests upon what God is, it isutrhost importance that, to the limit of our compesion, we
know what He is. “They that know thy name will ghbeir trust in thee.” The name of God is the vedogiression of His
character, and confidence always rises or fallf witown character. What the psalmist said was sirttt they who
know God to be the kind of God He is will put theonfidence in Him. This is not a special virtuegpeat, but the
normal direction any mind takes when confrontechwiite fact. We are so made that we trust good ctearand distrust
its opposite. That is why unbelief is so intenseigked. “He that believeth not God hath made hilia”

The character of God is the Christian’s final growf assurance and the solution of many, if nostmof his
practical religious problems. Some persons, folamse, believe that God answered prayer in Bilbhesi but will not do
so today, and others hold that the miracles ofroldi@ys can never be repeated. To believe so ienyg dr at least to
ignore almost everything God has revealed aboutsElin

We must remember that God always acts like Hims#df has never at any time anywhere in the vasiyewe
acted otherwise than in character with His infirperfections. This knowledge should be a warninght enemies of
God, and it cannot but be an immense consolatidtigdriends.

Though God dwells in the center of eternal mystérgre need be no uncertainty about how He willim@any
situation covered by His promises. These promisesndallible predictions. God will always do whde has promised to
do when His conditions are met. And His warnings o less predictive: “The ungodly shall not stanthe judgment,
nor sinners in the congregation of the righteofsa 1:5).

In the light of all this how vain is the effort toave faith by straining to believe the promisesha Holy
Scriptures. A promise is only as good as the one wiade it, but it is as good, and from this knowkedprings our
assurance. By cultivating the knowledge of God i@ same time cultivate our faith. Yet while sord) we look not at
our faith but at Christ, its author and finishehu® the gaze of the soul is not in, but out andouod. So the health of
the soul is secured.




CHAPTER 7 The Freedom of the Will

IT IS INHERENT IN THE NATURE OF MANthat his will must be free. Made in the image @fdGvho is completely free, man
must enjoy a measure of freedom. This enables diselect his companions for this world and the nigxnables him to
yield his soul to whom he will, to give allegianieGod or the devil, to remain a sinner or becorsaiat.

And God respects this freedom. God once saw dvieythat He had made, and behold, it was very gdod
find fault with the smallest thing God has mad®iéind fault with its Maker. It is a false humilithat would lament that
God wrought but imperfectly when He made man in ¢lisy image. Sin excepted, there is nothing in humatre to
apologize for. This was confirmed forever whenBternal Son became permanently incarnated in hiiesim

So highly does God regard His handiwork that H& mat for any reason violate it. For God to ovderiman’s
freedom and force him to act contrary to his owh would be to make a mockery of the image of Godnian. This God
will never do.

Our Lord Jesus looked after the rich young rukeha walked away, but He did not follow him or atp¢ to
coerce him. The dignity of the young man’s humanisbade that his choices should be made for hinatgther. To
remain a man he must make his own moral choicesCdmist knew this and permitted him to go his whosen way. If
his human choice took him at last to hell, at ldwstvent there a man; and it is better for the nomeverse that he should
do so than that he should be jockeyed to a heawelidnot choose, a soulless, willess automaton.

God will take nine steps toward us, but He wit take the tenth. He will incline us to repentt bie¢ cannot do
our repenting for us. It is of the essence of régoere that it can only be done by the one who cdtachthe act to be
repented of. God can wait on the sinning man; Hewi#hhold judgment; He can exercise long-sufferinghe point
where He appears “lax” in His judicial administecatj but He cannot force a man to repent. To dowligld be to violate
the man’s freedom and void the gift God origindlgstowed upon him.

Where there is no freedom of choice there candither sin nor righteousness, because it is oh#ttere of both
that they be voluntary. However good an act mayiths,not good if it is imposed from without. Tlaet of imposition
destroys the moral content of the act and rendendliand void.

For an act to be sinful the quality of voluntageenust also be present. Sin is the voluntary caesion of an act
known to be contrary to the will of God. Where thér no moral knowledge or where there is no valgnthoice, the act
is not sinful; it cannot be, for sin is the traresgion of the law and transgression must be valunta

Lucifer became Satan when he made his fatefulcehdl will ascend above the heights of the cloudsill be
like the most High.” Clearly here was a choice madainst light. Both knowledge and will were prdsenthe act.
Conversely, Christ revealed His holiness when Hedcin His agony, “Not my will, but thine, be dohdélere was a
deliberate choice made with the full knowledgeh® tconsequences. Here two wills were in temporanylict, the lower
will of the Man who was God and the higher willtbe God who was Man, and the higher will prevailddre also was
seen in glaring contrast the enormous differenderden Christ and Satan; and that difference divadest from sinner
and heaven from hell.

But someone may ask, “When we pray ‘Not my willf Bhine be done,” are we not voiding our will arefusing
to exercise the very power of choice which is pathe image of God in us?” The answer to that tioess a flat No, but
the whole thing deserves further explanation.

No act that is done voluntarily is an abrogatiéthe freedom of will. If a man chooses the will@bd he is not
denying but exercising his right of choice. Whati$i€loing is admitting that he is not good enougldésire the highest
choice nor is he wise enough to make it, and Herithat reason asking Another who is both wise good to make his
choice for him. And for fallen man this is the niéte use he should make of his freedom of will.

Tennyson saw this and wrote of Christ,

Thou seemest human and divine,
The highest, holiest manhood, Thou;
Our wills are ours, we know not how;
Our wills are ours, to make them Thine.

There is a lot of sound doctrine in these words-w'@ills are ours, to make them Thine.” The seakt
saintliness is not the destruction of the will theé submergence of it in the will of God.

The true saint is one who acknowledges that hegsses from God the gift of freedom. He knows fieawill
never be cudgled into obedience nor wheedled ligetalant child into doing the will of God; he knswhat these
methods are unworthy both of God and of his owrl.dda knows he is free to make any choice he witig with that
knowledge he chooses forever the blessed will af.Go




CHAPTER 8 Living an Exchanged Life

A GREAT PREACHER WHOM HEARD a few years ago said that the word “renew” indhad0:31 really meant “exchange”;
so the text should read, “They that wait upon thedlshall exchange their strength.”

Oddly enough | do not now remember how he develdps sermon or just how he applied the text, biuave
been thinking lately that the man had hit upon g/ \mportant idea; namely, that a large part of i€tlan experience
consists of exchanging something worse for somgthatiter, a blessed and delightful bargain indeed.

At the foundation of the Christian life lies vigaus atonement, which in essence is a transfeuif fjom the
sinner to the Saviour. | well know how vigoroudiystidea is attacked by non-Christians, but | &isow that the wise of
this world in their pride often miss the treasundsch the simple-hearted find on their knees; ardsb remember the
words of the apostle: “He hath made him to be simuk, who knew no sin; that we might be made itjeteousness of
God in him” (2 Cor. 5:21). This is too plain to mifor anyone who is not willfully blind: Christ s death on the cross
made it possible for the sinner to exchange hid@irChrist’'s righteousness. It's that simple. Noeds compelled to
accept it, but at least that is what it means.

And that is only the beginning. Almost everythihgreafter is an exchange of the worse for theehéeltext after
the exchange of sin for righteousness is that aftlwfor acceptance. Today the wrath of God abiges & sinning and
impenitent man; tomorrow God’s smile rests upon.Hita is the same man, but not quite, for he is momew man in
Christ Jesus. By penitence and faith he has exeuhtige place of condemnation for the Father's hadsewas rejected
in himself but is now accepted in the Beloved, #igl not by human means but by an act of divinegra

Then comes the exchange of death for life. Cliiestl for dead men that they might rise to be livingn. Paul's
happy if somewhat involved testimony makes thisclél am crucified with Christ: nevertheless Idivyet not I, but
Christ liveth in me: and the life which | now lie the flesh I live by the faith of the Son of Geeho loved me, and gave
himself for me.” (Gal. 2:20) .

This is mysterious but not incredible. It is onerm example of how the ways of God and the waysai
diverge. Man is a born cobbler. When he wants regthd be better he goes to work to improve it. Herioves cattle by
careful breeding; cars and planes by streamlinirgglth by diet, vitamins. and surgery; plants bgfting; people by
education. But God will have none of this cobblikte makes a man better by making him a new manintparts a
higher order of life and sets to work to destroy ¢ihd.

Then as suggested in the Isaiah text, the Christk@hanges weakness for strength. | supposedtisnproper to
say that God makes His people strong, but we madgnstand this to mean that they become strongdot@roportion to
their weakness, the weakness being their own amdtiength God’s. “When | am weak, then am | stfbrggthe way
Paul said it, and in so saying set a pattern feryeChristian.

Actually the purest saint at the moment of hisaggst strength is as weak as he was before hiscsion. What
has happened is that he has switched from hie hitiman battery to the infinite power of God. He haile literally
exchanged weakness for strength, but the streagtbtihis; it flows into him from God as long asdimrdes in Christ.

One of the heaviest problems in the Christiani§ifthat of sanctification: how to become as pweva know we
ought to be and must be if we are to enjoy intincaiemunion with a holy God. The classic expressibthis problem
and its solution is found in Paul’s Epistle to Remans, chapters seven and eight. The cry, “O heetenan that | am!
who shall deliver me from the body of this death&teives the triumphant answer, “The law of theiSpf life in Christ
Jesus hath made me free from the law of sin anthdea

No one who has given attention to the facts walhyl that it is altogether possible for a man taiatto a high
degree of external morality if he sets his heait.tMarcus Aurelius, the pagan emperor, for insggrived a life of such
exalted morality as to make most of us Christiasisamed, as did also the lowly slave Epictetus;Holiness was
something of which they were totally ignorant. Aihds holiness that the Christian heart yearnsataove all else, and
holiness the human heart can never capture by.itsel

A. B. Simpson knew by experience the unavailingiggle to be holy, and he knew also the Bible way t
holiness. In a little hymn composed to be spokeheatonclusion of one of his sermons he statibésitvay:

| take Him as my holiness,

My spirit's spotless, heavenly dress;
| take “The Lord my righteousness,

| take, He undertakes.

We have but to abandon the effort to be holy anst God to do the work within us. He will surelydemtake.

There are many other happy exchanges we Chrigtiaysmake if we will, among them being our ignoehar
His knowledge, our folly for His wisdom, our dentefior His merit, our sad mortality for His blessedmortality and
faith for sight at last.




CHAPTER 9 Why the Holy Spirit Is Given

A GENERATION AGO THE WORKof the Holy Spirit in the life of the believer wagatly reduced by certain Bible teachers
to one thing: to impart power for service.

In the first quarter of the present century theaph “power for service” occurred everywhere in litezature of
evangelical Christianity, and one gets the distingpression that it was meant to serve as a Biblieason for the
presence of the Holy Spirit in the church othemtltlzat advanced by the charismatic sects which tathai time were
going big in various parts of the world, especiatithe United States. These claimed that theyrbadned to basic New
Testament Christianity and offered as proof thesg@mee of the Spirit's gifts among them, with paiée, one might say
exclusive, emphasis on the gift of tongues. Thighéng was accompanied by a great outburst of emalism. Those
who had the experience enjoyed it immensely anatihaokers could not but be deeply affected by deionstration of
joy.

The more staid members of the evangelical commucduld not go along with the emotionalism of the
Pentecostalists nor with the obvious lack of bataimctheir theology and lack of responsibility heir general conduct.
But the matter of the Spirit had to be dealt withe popular Bible teachers came up with the “pdiweservice” doctrine
and a lot of good people were greatly relieved.ohdimg to this counter-doctrine, the infilling dfe Spirit is necessary
and altogether to be desired, but for reasons alizer those advanced by the Pentecostalists. Thegm@at work of the
Spirit in the life of the believer, they said, Gsimpart “power for service.”

Thus it is not emotional or charismatic but picdt The Christian is weak and the Spirit is givenmake him
strong so that he can serve effectively. This weas supported by Acts 1:8: “Ye shall receive powaéter that the Holy
Ghost is come upon you: and ye shall be witnessesrae.”

Now | have often tried to make the point thathieuthat are compelled to stand alone never staaigist and are
not likely to stand long. Truth is one but trutlie aany. Scriptural truths are interlocking anetidependent. A trust is
rarely valid in isolation. A statement may be tindts relation to other truths and less than twhen separated from
them. “The truth, the whole truth, and nothing thé truth” is good not only for a court of law bior the pulpit, the
classroom and the prayer chamber as well.

To teach that the filling with the Holy Spirit ggven to the Christian to provide “power for seg/igs to teach
truth, but not the whole truth. Power for servisdut one effect of the experience, and | do nsitéie to say that it is the
least of several effects. It is least for the vesgson that it touches service, presumably setwiceankind; and contrary
to the popular belief, “to serve this present ageiot the Christian’s first duty nor the chief esfdnan.

As | have stated elsewhere, the two great verusdibiminate the life of man abe anddo. What a man is comes
first in the sight of God. What he does is detemdiby what he is, sig is of first importance always. The modern notion
that we are “saved to serve,” while true, is traéyan a wider context, and as understood by buksisBans today it is
not true at all.

Redemption became necessary not because of whatvere doing only, but because of what they wergt. N
human conduct alone had gone wrong but human nawureell; apart from the moral defect in human reto evil
conduct would have occurred. Fallen men acted coracwith what they were. Their hearts dictatedrtdeeds. “And
God saw that the wickedness of man was great irdn.” That much any moral being could have sBem.God saw
more; He saw the cause of man’s wicked ways, aat“#very imagination of the thoughts of his hea&s only evil
continually.” The stream of human conduct flows otia fountain polluted by evil thoughts and imadians.

To purge the stream it was necessary to purifyfthimtain; and to reform human conduct it is neagsgo
regenerate human nature. The fundameseahust be sanctified if we would have a rightedasfor being and doing are
related as cause and effect, as father and son.

The primary work of the Holy Spirit is to restotlee lost soul to intimate fellowship with God thgbuthe
washing of regeneration. To accomplish this Hd fieseals Christ to the penitent heart (1 Cor. 124 then goes on to
illumine the newborn soul with brighter rays frohetface of Christ (John 14:26; 16:13-15) and Idhdswilling heart
into depths and heights of divine knowledge and roomon. Remember, we know Christ only as the Spimdbles us
and we have only as much of Him as the Holy Siirfiarts.

God wants worshipers before workers; indeed thye acceptable workers are those who have learretbtt art
of worship. It is inconceivable that a sovereigu &woly God should be so hard up for workers thattdeld press into
service anyone who had been empowered regardldss oforal qualifications. The very stones wouldipe Him if the
need arose and a thousand legions of angels weadtb do His will.

Gifts and power for service the Spirit surely desito impart; but holiness and spiritual worstome first.
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CHAPTER 10 God Walking Among Men

GOD ALWAYS ACTS LIKE HIMSELF, wherever He may be and whatever He may be damdjim there is neither
variableness nor shadow of turning. Yet His infidi¢ places Him so far above our knowing that dihife spent in
cultivating the knowledge of Him leaves as muchtgdearn as if we had never begun.

God’s limitless knowledge and perfect wisdom eaahim to work rationally beyond the bounds of cational
knowing. For this reason we cannot predict Godigas as we can predict the movements of the héabeies, so He
constantly astonishes us as He moves in freedooughrHis universe. So imperfectly do we know Hiratth may be
said that one invariable concomitant of a true enter with God is delighted wonder. No matter hoighhour
expectation may be, when God finally moves intoftekel of our spiritual awareness we are sure tastenished by His
power to overwhelm the mind and fascinate the ddalis always more wonderful than we anticipatel arore blessed
and marvelous than we had imagined He could be.

Yet in a measure His actions may be predicted,a@®i have said, He always acts like Himself. Sime know,
for instance, that God is love, we may be perfestiye that love will be present in His every achether it be the
salvation of a penitent sinner or the destructibaroimpenitent world. Similarly we can know thag Will always be just,
faithful, merciful and true.

It is a rare mind, | suppose, that is much coneérmith the conduct of God in those distant reatmas lie beyond
human experience. But almost everyone has wondenedsod would act if He were in our place. And waynmave had
moments when we felt that God could not possiblgenstand how hard it is for us to live right in Buamn evil world as
this. And we may have wondered how He would actvainat He would do if He were to live among us fartzile.

To wonder thus may be natural but it is wholly diess. We know how God would act if He were in plaice—
He has been in our placdt. is the mystery of godliness that God was manifa human flesh. They called His name
Emmanuel, which being interpreteddsd with us

When Jesus walked on earth He was a man actiegdikd; but equally wonderful is it that He was aod
acting like Himself in man and in a man. We knowvh@od acts in heaven because we saw Him act oh. ¢bf¢ that
hath seen me hath seen the Father; and how shgaghen, Show us the Father?”

As glorious as this is, it does not end there. @Gostill walking in men, and wherever He walks Bies like
Himself. This is not poetry but plain, hard facpahle of being tested in the laboratory of life.

That Christ actually inhabits the nature of thgergerate believer is assumed, implied and ovetdited in the
Holy Scriptures. All the Persons of the Godheadsaid to enter the nature of the one that engages Testament truth
in faith and obedience. “If a man love me, he wdkp my words: and my Father will love him, andwik come unto
him, and make our abode with him.” (John 14:23)dAme doctrine of the indwelling of the Holy Spisttoo well known
to need support here; everyone that is taught shgintly in the Word of God understands this.

Whatever God is the Man Christ Jesus is alsoa#t Ireen the firm belief of the Church from the dalshe
apostles that God is not only manifest in Chridtthat He is manifesds Christ. In the days of the Aryan controversy the
church fathers were driven to put the teachinghef Nlew Testament on this subject into a highly eoiséd “rule” or
creed which might be accepted as final by all belis. This they did in the following words: “Thehi faith is that we
believe and confess that our Lord Jesus ChristSthe of God, is God and Man. God of the substafdei Father,
begotten before all ages: Man of the substanceiofidther, born in the world. Perfect God and peridan... As the
reasonable soul and flesh is one man: so God andsmae Christ.”

Christ in a believer’'s heart will act the sameHasacted in Galilee and Judea. His dispositiohéssame now as
then. He was holy, righteous, compassionate, madkhamble then, and He has not changed. He isatime svherever
He is found, whether it be at the right hand of G@odn the nature of a true disciple. He was frigntbving, prayerful,
kindly, worshipful, self-sacrificing while walkingmong men; is it not reasonable to expect Him tdheesame when
walkingin men?

Why then do true Christians sometimes act in a&hnistlike manner? Some would assume that wheofagsed
Christian fails to show forth the moral beauty ¢friSt in his life it is a proof that he has beegaleed and is actually not
a real Christian at all. But the explanation is smimple as that.

The truth is that while Christ dwells in the bekg's new nature, He has strong competition fromlibliever’'s
old nature. The warfare between the old and the gm®s on continually in most believers. This isepted as inevitable,
but the New Testament does not so teach. A prdysitdly of Romans 6 to 8 points the way to victdfyChrist is
allowed complete sway He will live in us as He thie Galilee.
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CHAPTER 11 The Divine Indwelling

THE DOCTRINE OF THE DIVINE INDWELLINGIis one of the most important in the New Testamant its meaning for the
individual Christian is precious beyond all destiop. To neglect it is to suffer serious loss. Epostle Paul prayed for
the Ephesian Christians that Christ might dwethigir hearts by faith. Surely it takes faith of ammthan average vitality
to grasp the full implications of this great truth.

Two facts join to make the doctrine difficult tocept: the supreme greatness of God and the utfeirgess of
man. Those who think poorly of God and well of tlsetaes may chatter idly of “the deity within,” btite man who
trembles before the high and lofty One that inkethitternity, whose name is Holy, the man who knthesdepth of his
own sin, will detect a moral incongruity in the ¢bing that One so holy should dwell in the hearbd so vile.

But however incongruous it may appear to be, i Holy Scriptures it is taught so fully that it can be
overlooked and so plainly that it can hardly beundgerstood. “If a man love me,” said our Lord Je€usist, “he will
keep my words: and my Father will love him, andwi come unto him, and make our abode with hindh@d 14:23).
That this abiding isvithin the marnis shown by these words: “At that day ye shallwribat | am in my Father, and ye in
me, and | in you” (verse 20). Christ said of theyH8pirit: “He... shall be in you” (verse 17), andliis great prayer in
John 17 our Lord twice used the words “l in them.”

The truth of the divine indwelling is developed nadully in the epistles of Paul. “Know ye not thg are the
temple of God, and that the Spirit of God dwellettyou? . . . For the temple of God is holy, whtemple ye are. “ (1
Cor. 3:16,17). And again (1 Cor. 6:19), “What? kngsvnot that your body is the temple of the Holyo&hwhich is in
you, which ye have of God, and ye are not your dwn?

Without question, the teaching of the New Testanmthat the very God Himself inhabits the natofélis true
children. How this can be | do not know, but neittle | know how my soul inhabits my body. Paul edlthis wonder of
the indwelling God a rich mystery: “Christ in ydbe hope of glory.” And if the doctrine involvedcantradiction or even
an impossibility we must still believe what the rtowf the Lord has spoken. “Yea, let God be thug,every man a liar”
(Rom. 3:4).

The spiritual riches lying buried in this trutheaso vast that they are worth any care or efformag give to their
recovery. Yet we are not concerned primarily whie theology or metaphysics embodied here. We waknhow the
reality of it. What does the truth mean to us iagpical outworking? What does it have for a seriouisded Christian
compelled to live in a dark and godless world? AslRvould say, “Much every way.”

God does not dwell passively in His people;wils andworksin them (Phil. 2:13); and remember, wherever He
is, God always acts like Himself. He will do in whatever His holy nature moves Him to do; and unlds is hindered
by our resistance He will act in us precisely asaklis in heaven. Only an unsanctified human will pgevent Him.

Without doubt we hinder God greatly by our willielss and our unbelief. We fail to cooperate with lioly
impulses of the inliving Spirit; we go contrary lths will as it is revealed in the Scriptures, ertlecause we have not
taken time to discover what the Bible teaches oabse we do not approve it when we do.

This contest between the indwelling Deity and own fallen propensities occupies a large place ewN
Testament theology. But the warfare need not caoatindefinitely. Christ has made full provision four deliverance
from the bondage of the flesh. A frank and realigtiesentation of the whole thing is set forth mnRns six and seven,
and in the eighth chapter a triumphant solutiodissovered: It is, briefly, through a spiritual cifixion with Christ
followed by resurrection and an infusion of the y8birit.

Once the heart is freed from its contrary impuylgelrist within becomes a wondrous experientiak.fade
surrendered heart has no more controversy with &adHe can live in us congenial and uninhibitedeThe thinks His
own thoughts in us: thoughts about ourselves, ablimiself, about sinners and saints and babes ardt$iathoughts
about the church, about sin and judgment and Inellreaven. And He thinks about us and Himself arsdlave for us
and our love for Him; and He woos us to Himseladsidegroom woos his bride.

Yet there is nothing formal or automatic about bjierations within us. We are personalities andimeeengaged
with personality. We are intelligent and have witis our own. We can, so to speak, stand outsideuo$elves and
discipline ourselves into accord with the will ob& We can commune with our own hearts upon ous laed be still.
We can talk to our God in the night watches. We leann what He wants us to be, and pray and wogkeapare Him a
habitation.

And what kind of habitation pleases God? What noustnatures be like before He can feel at hombiwiis?
He asks nothing but a pure heart and a single ntiedasks no rich paneling, no rugs from the Oriantart treasures
from afar. He desires but sincerity, transpareheaynility, and love. He will see to the rest.
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CHAPTER 12 We Are SavedTo as well ag~rom

THE EVANGELICAL CHURCH TODAY is in the awkward position of being wrong whileistright, and a little preposition
makes the difference.

| think there can be no question but that if wetthe Bible decide right and wrong the evangelieaks right in
their creedal position. Even the skeptic. H. L. llan. said, “If the Bible is true, the fundamersisiare right.” He did
not grant the truth of the Bible, but he was shempugh to see that the basic doctrines taught hgaimentalists were
identical with those taught by the Bible.

One place where we are wrong while we are right the relative stress we lay upon the preposstiorandfrom
when they follow the wordaved For a long generation we have been holding ttterlef truth while at the same time we
have been moving away from it in spirit becausehae been preoccupied with what we are séned rather than what
we have been savéol

The right relative importance of the two conceptset forth by Paul in his first epistle to theeSkalonians: “Ye
turned to God from idols to serve the living anget(God; and to wait for his Son from heaven.”

The Christian is saved from his past sins. Wittssthhe simply has nothing more to do; they are grttumthings
to be forgotten as the night is forgotten at therdag of the day. He is also saved from the wrathdme. With this also
he has nothing to do. It exists, but not for hirm &1d wrath have a cause and effect relationsgtrid, because for the
Christian sin is canceled wrath is canceled alefiom'’s of the Christian life concern negatives, and tebgrossed in
them is to live in a state of negation. Yet thatieere many earnest believers live most of the.time

We are not called to fellowship with nonexistendée are called to things that exist in truth, teifee things,
and it is as we become occupied with these thdttheames to the soul. Spiritual life cannot feednegatives. The man
who is constantly reciting the evils of his uncorgd days is looking in the wrong direction. Hdike a man trying to
run a race while looking back over his shoulder.

What the Christian used to be is altogether thstlenportant thing about him. What he is yet toidall that
should concern him. He may occasionally, as Pauksiones did, remember to his own shame the liferee lived; but
that should be only a quick glance; it is nevebéoa fixed gaze. Our long permanent look is on &udl the glory that
shall be revealed.

What we are saveflom and what we are saved bear the same relation to each other as a setiness and
recovered health. The physician should stand betitezse two opposites to save from one and regidiee other. Once
the great sickness is cured the memory of it shbelthrust out onto the margin of the mind to gfammter and weaker
as it retreats farther away; and the fortunate miaose health has been restored should go on thisiseew strength to
accomplish something useful for mankind.

Yet many persons permit their sick bodies to comaitheir mental stuff so that after the body asten well
they still retain the old feeling of chronic invdikm they had before. They are recovered, true gimohut notto
anything. We have but to imagine a group of sudls@es testifying every Sunday about their lateeBses and singing
plaintive songs about them and we have a prettypfeiure of many gatherings among Christians today

There is an art of forgetting, and every Christdnould become skilled in it. Forgetting the thinglsich are
behind is a positive necessity if we are to becomaee than mere babes in Christ. If we cannot @&l to have dealt
effectually with our past we may as well throw fire tsponge now and have it over with. Fifty yeargrigving over our
sins cannot blot out their guilt. But if God hasléed pardoned and cleansed us, then we should itaarte and waste
no more time in sterile lamentations.

And thank God this sudden obliteration of our filanipast does not leave us with a vacuum. Far fitointo the
empty world vacated by our sins and failures rughesblessed Spirit of God, bringing with Him ewiaipg new. New
life, new hope, new enjoyments, new interests, pewoseful toil, and best of all a new and satrgfyobject toward
which to direct our soul's enraptured gaze. God ril& the recovered garden, and we may without fealk and
commune with Him in the cool of the day.

Right here is where the weakness of much currdmistianity lies. We have not learned where to @y
emphasis. Particularly we have not understood Wetare saved to know God, to enter His wonderdfilRresence
through the new and living way and remain in theagsence forever. We are called to an everlastiegqmupation with
God. The Triune God with all of His mystery and esy is ours and we are His, and eternity will m@tiong enough to
experience all that He is of goodness, holinessauth.

In heaven they rest not day or night in their &tistworship of the Godhead. We profess to be hibdolethat
place; shall we not begin now to worship on eastiwa shall do in heaven?

13



CHAPTER 13 Will and Emotion in the Christian Life

EMOTION, SAYS DREVER s Dictionary of Psychologys a state of excitement or perturbation, markgdtoong feeling
and usually an impulse toward a definite form dfdngor.

“Excitement, perturbation, feeling.” These argesdeaof mind we are all familiar with. In a world amlent and
full of conflict as this these come and go, blapeand die down in the average mans bosom a hunidned a day. The
normal man and woman will in the course of a fewnthe experience every degree of emotion from nestasy to mild
dejection without apparently being any the bettethe worse for it. Of course | have in mind hendyahe normal man
and woman. The psychopathic personality lies oatlié field of this study.

The emotions are neither to be feared nor despisedhey are a normal part of us as God maden uke first
place. Indeed the full human life would be impoksibithout them. One recoils from the thought af than who lacked
all feeling. He would be either a cold, naked itetetl such as inhabits the pages of the sciendetiictovel, or a mere
vegetable, such as is sometimes found in the ib&ikgards of our mental hospitals.

The right relation of intellect to feeling and lieg to will is disclosed in Matthew 14:14. “Andsles went forth,
and saw a great multitude, and was moved with csesipa toward them, and he healed their sick.” lettlal
knowledge of the suffering of the people stirred Hity and His pity moved Him to heal them. Thih@w it was with
the ideal Man whose total organism was perfectljpsidd to itself; and this is the way it is with usa less perfect
measure.

A state of emotion always comes between the kedgé and the act. A feeling of pity would nevesaiin the
human breast unless aroused by a mental pictuoghefs’ distress, and without the emotional bumgeboff the will
there would be no act of mercy. That is the wayane constituted. Whether the emotion aroused bgrtahpicture be
pity, love, fear, desire, grief, there can be nb aicthe will without it. What | am saying here i@thing new. Every
mother, every statesman, every leader of men, guagcher of the Word of God knows that a mentetupgé must be
presented to the listener before he can be movadti@ven though it be for his own advantage.

God intended that truth should move us to mortibacThe mind receives ideas, mental picturedinigs as they
are. These excite the feelings and these in tuwertfze will to act in accordance with the truthaTis the way it should
be, and would be had not sin entered and wrougimyito our inner life. Because of sin the simpégjgence of truth—
feeling—action may break down in any of its thregtp. The mind which is created to receive trutbfien turned over to
falsehood, and the feelings thus aroused may itlegevill to evil action. The contemplation of amyong or forbidden
thing cannot but inflame the feelings to sympattighevil.

A regrettable example of this was David’s longagazthe beautiful Bathsheba in the act of bathling. king was
moved by what he saw and acted accordingly, anditter and tragic consequences dogged him to nideoé his days.
He saw, he felt, he acted, precisely as his Loddcénturies later when He healed the sick. Thesdiffce in the moral
guality of the acts of the two men resulted frora thifference in their feelings, and these wererdsailt of the objects
that aroused the feelings. David saw a beautifuhai; Christ saw a suffering multitude. One gazetdesin, the other to
an act of mercy; but both followed the simple lah@ir inner structure.

Another breakdown in the truth-feeling-act seqeesomes when the heart for selfish reasons detddgra
hardens itself against the Word of God. This is dtee of all who love darkness rather than ligid for that reason
either withdraw from the light altogether or whetpesed to it stubbornly refuse to obey it. The ¢ous man looks on
human need and sternly refuses to be moved byiyidld to the impulse of generosity naturally aed by the sight of
poverty would require him to give up some of hiertshed hoard, and this he will not do. So the faunof generosity is
frozen at its source. The miser keeps his gold ptheer man suffers on in his poverty and the whalerse of nature is
upset. Is it any wonder that God hates covetou8ness

But be sure that human feelings can never be agliplstifled. If they are forbidden their normalucse, like a
river they will cut another channel through the léind flow out to curse and ruin and destroy.

The Christian who gazes too long on the carnaaquiees of this world cannot escape a certain fgeadin
sympathy with them, and that feeling will inevitaliéad to behavior that is worldly. And to expose bearts to truth and
consistently refuse or neglect to obey the impuilsasuses is to stymie the motions of life withis and, if persisted in,
to grieve the Holy Spirit into silence.

The Scriptures and our own human constitution@gpeeach us to love truth and to obey the sweptises of
righteousness it raises within us. If we love owngouls we dare do nothing else.
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CHAPTER 14 How to Avoid Serious Error

THERE ARE AREAS OFCHRISTIAN THOUGHT, and because of thought then also of life, whikenksses and differences are
so difficult to distinguish that we are often hamat to it to escape complete deception.

Throughout the whole world error and truth tratted same highways, work in the same fields andfisd,
attend the same churches, fly in the same plangstaop in the same stores. So skilled is erroméaiing truth that the
two are constantly being mistaken for each othdakies a sharp eye these days to know which brah@ain and which
Abel.

We must never take for granted anything that teaaur soul's welfare. Isaac felt Jacob’s armsthondght they
were the arms of Esau. Even the disciples failesptat the traitor among them; the only one of tiveimo knew who he
was was Judas himself. That soft-spoken companitimnwhom we walk so comfortably and in whose compae take
such delight may be an angel of Satan, whereasdhgh, plain-spoken man whom we shun may be Geelg prophet
sent to warn us against danger and eternal loss.

It is therefore critically important that the Cétran take full advantage of every provision God hwade to save
him from delusion. These aprayer, faith, constant meditation on the Scriptyrebedience, humility, hard, serious
thought and the illumination of the Holy Spirit.

1. Prayer is not a sure fire protection againgirgor the reason that there are many kinds ofjgarrand some of
them are worse than useless. The prophets of Bagketl upon the altar in a frenzy of prayer, buir tbees went
unregarded because they prayed to a god that diexisi. The God the Pharisees prayed to did eligtHe refused to
listen to them because of their self-righteousaesspride. From them we may well learn a profitdesson in reverse.

In spite of the difficulties we encounter when pray, prayer is a powerful and effective way to gght, stay
right and stay free from error. “If any of you lagksdom, let him ask of God, that giveth to all miéerally, and
upbraideth not; and it shall be given him” (Jam#s.1All things else being equal, the praying msutess likely to think
wrong than the man who neglects to pray. “Men o@agluays to pray, and not to faint” (Luke 18:1) .

2. The apostle Paul calls faith a shield. The wiafaith can walk at ease, protected by his singplefidence in
God. God loves to be trusted, and He puts all heavéhe disposal of the trusting soul.

But when we talk of faith let us know what we meBaith is not optimism, though it may breed opsmij it is
not cheerfulness, though the man of faith is likielybe reasonably cheerful; it is not a vague sefisgell-being or a
tender appreciation for the beauty of human togatss. Faith is confidence in God’s self-revelatisrfound in the Holy
Scriptures.

3. “Faith cometh by hearing, and hearing by thedwof God.” The Scriptures purify, instruct, strémen,
enlighten and inform. The blessed man will meditatthem day and night.

4. To be entirely safe from the devil's snares rtien of God must be completely obedient to the Wadrthe
Lord. The driver on the highway is safe, not wherréads the signs but when he obeys them. Savithighe Scriptures.
To be effective they must be obeyed.

5. Again, there is a close relation between hiyndind the perception of truth. “The meek will heidg in
judgment: and the meek will he teach his way” (”X%a9). In the Scriptures | find no shred of enem@&ment for the
proud.

Only the tame sheep can be led; only the humtild oeed expect the guidance of the Father's hattkn all
the evidence is in it may well be found that nonéthe proud ever strayed from the truth and teHttsust was behind
every heresy that ever afflicted the church.

6. Then we must think. Human thought has its Atioins, but where there is no thinking there islikaty to be
any large deposit of truth in the mind. Evange$cat the moment appear to be divided into two canthsse who trust
the human intellect to the point of sheer ratismliand those who are shy of everything intelldcnd are convinced
that thinking is a waste of the Christian’s time.

Surely both are wrong. Self-conscious intellegtimalis offensive to man and, | am convinced, to @iz but it
is significant that every major revelation in theriftures was made to a man of superior intelléatzould be easy to
marshal an imposing list of Biblical quotations ering us to think, but a more convincing argumisrthe whole drift of
the Bible itself. The Scriptures simply take foagted that the saints of the Most High will be @esiminded, thoughtful
persons. They never leave the impression thasinfsl to think.

7. But thinking apart from the inward illuminatiaf the Holy Spirit is not only futile, it is likglto be dangerous
as well. The human intellect is fallen and can rarenfind its way through the broad expanse of tradif-truth and
downright error than a ship can find its way ovee bcean alone. God has given us the Holy Spirliuminate our
minds. He is eyes and understanding to us. Werd#riey to get on without Him.
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CHAPTER 15 Our Tendency Toward Religious Lopsidednss

IT 1S A THIN AND RATHER SMOOTH CcOINof common knowledge that the human race hast®syimmetry and tends to be
lopsided in almost everything it is and does. Relig philosophers have recognized this asymmetdyh@ve sought to
correct it by preaching in one form or another doetrine of the “golden mean.” Confucius taught theddle way”;
Buddha would have his followers avoid both asceticand bodily ease; Aristotle believed that th&ueius life is the one
perfectly balanced between excess and defect.

Christianity, being in full accord with all thedis of existence, takes into account this moralaiiatce in human
life, and the remedy it offers is not a new philoisy but a new life. The ideal to which the Christaspires is not to walk
in the perfect way but to be transformed by thevang of his mind and conformed to the likenes€bfist.

The regenerate man often has a more difficult tifni¢ than the unregenerate, for he is not one martwo. He
feels within him a power that tends toward holin@sd God, while at the same time he is still acchflAdam’s flesh and
a son of the red clay. This moral dualism is to laireource of distress and struggle wholly unknosvthe once-born
man. Of course the classic critique upon this ig'Bdestimony in the seventh chapter of his Rompistle.

The true Christian is a saint in embryo. The hebvgenes are in him and the Holy Spirit is workingoring him
on into a spiritual development that accords wlih mature of the Heavenly Father from whom he veckihe deposit of
divine life. Yet he is here in this mortal body pdi to weakness and temptation, and his warfaté thie flesh
sometimes leads him to do extreme things. “Forflémh lusteth against the Spirit, and the Spiridiagt the flesh: and
these are contrary the one to the other: so thaageot do the things that ye would” (Gal. 5:17).

The work of the Spirit in the human heart is notumconscious or automatic thing. Human will anetlligence
must yield to and cooperate with the benign intergtiof God. | think it is here that many of us gtray. Either we try to
make ourselves holy and fail miserably, as we gdytanust; or we seek to achieve a state of sg@itipassivity and wait
for God to perfect our natures in holiness as oightrsit down and wait for a robin egg to hatchaarose to burst into
bloom. So we work feverishly to do the impossibten@ do not work at all; and there lies the asymmynabout which |
write.

The New Testament knows nothing of the workingthed Spirit in us apart from our own moral responses
Watchfulness, prayer, self-discipline and inteligacquiescence in the purposes of God are indigda to any real
progress in holiness.

There are areas in our lives where in our efforbé right we may go wrong, so wrong as to leadptioitual
deformity. To be specific let me name a few:

1. When in our determination to be bold we becomedmna2ourage and meekness are compatible qualitiéls: bo
were found in perfect proportion in Christ and bettone in beauty in His conflict with His enemiPster before the
Sanhedrin and Paul before Agrippa demonstrated fatiities, though on another occasion when Paublsiness
temporarily lost its charity and became carnal did £ the high priest, “God shall smite thee, thduted wall.” It is to
the credit of the apostle that when he saw whéttdtedone he immediately apologized (Acts 25:1-5).

2. When in our desire to be frank we become r@kndor without rudeness was always found in tha @hrist
Jesus. The Christian who boasts that he always aadpade a spade is likely to end by calling ¢karg a spade. Even
the fiery Peter learned that love does not bluttemerything it knows (1 Peter 4:8)

3. When in our effort to be watchful we become suspicBecause there are many adversaries the temptation
to see enemies where none exist. Because we aomfiict with error we tend to develop a spirithadstility to everyone
who disagrees with us on anything. Satan carés \ithether we go astray after a false doctrine erefy turn sour. Either
way he wins.

4. When we seek to be serious and become sorbersaints have always been serious, but glo@sirea
defect of character and should never be equated gatlliness. Religious melancholy may indicate phesence of
unbelief or sin and if long continued may lead &icus mental disturbance. Joy is a great therapéart the mind.
“Rejoice in the Lord alway” (Phil. 4:4).

5. When we mean to be conscientious and become aweusaus If the devil cannot succeed in destroying the
conscience he will settle for making it sick. | kn&hristians who live in a state of constant dsdrdearing that they
may displease God. Their world of permitted actsobges narrower year by year till at last they feaengage in the
common pursuits of life. They believe this selfttwe to be a proof of godliness, but how wrong thes

These are but a few examples of serious imbalemttee Christian life. | trust the remedy has beaggested as
we went along.
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CHAPTER 16 The Need for Divine lllumination

SPIRITUAL TRUTHS DIFFER FROM NATURAL TRUTHSboth in their constitution and in the manner ditrapprehension by
us.

Natural truths can be learned by us regardlessuofmoral or spiritual condition. The truths of thatural
sciences, for instance, can be grasped by anyomerafal intelligence regardless of whether he goad man or a
scoundrel. There is no relation between, say, ithastd logic, or between kindness and oceanograjphljke manner a
sufficient degree of mental vigor is all that isju&ed to grasp philosophical propositions. A maayrstudy philosophy
for a lifetime, teach it, write books about it, alpe all the while proud, covetous and thoroughbhdnest in his private
dealings.

The same thing may be said of theology. A man mesce godly to learn theology. Indeed | wondeethier
there is anything taught in any seminary on edr#t tould not be learned by a brigand or a swindtewell as by a
consecrated Christian. While | have no doubt thatmhajority of theological students live far betteain average lives, yet
it should be kept in mind that they can easilytbeir lessons without living any better than isabtely required to stay
in the institution.

It does not strain my imagination to think of Jsdscariot as coming out of school with a Th.Bsuth a thing
had been offered in his day. There is simply ncessary relation between the studies engaged itubersts in a divinity
school and the state of the students’ hearts. Amytkthat is taught under the heading of hamartiplagpteriology,
eschatology, pneumatology or any of the rest magrheped as easily by a sinner as by a saint. Artdinly it takes no
great degree of sanctity to learn Hebrew and Greek.

Surely God has that to say to the pure in heaitlwHe cannot say to the man of sinful life. Butawiie has to
say is not theological, it is spiritual; and righere lies the weight of my argument. Spirituatiieucannot be received in
the ordinary way of nature. “The natural man reetivnot the things of the Spirit of God: for they &olishness unto
him: neither can he know them, because they amitusdly discerned.” So wrote the apostle Paulhe believers at
Corinth.

Our Lord referred to this kind of Spirit-enlightssh knowledge many times. To Him it was the fruitaoflivine
illumination, not contrary to but altogether beyandre intellectual light. The fourth Gospel is foflthis idea; indeed the
idea is so important to the understanding of Jo@wspel that anyone who denies it might as wek gip trying to grasp
our Lord’s teachings as given by the apostle Jéimal the same idea is found in John’s First Epistiaking that epistle
extremely difficult to understand but also makihgre of the most beautiful and rewarding of adl épistles of the New
Testament when its teachings are spiritually diseer

The necessity for spiritual illumination before wan grasp spiritual truths is taught throughoet ¢ntire New
Testament and is altogether in accord with thehiegs of the Psalms, the Proverbs and the Prophe¢sOld Testament
Apocrypha agrees with the Scriptures here, andenthi¢ Apocryphal books are not to be received asealy inspired,
they are useful as showing how the best minds oiean Israel thought about this matter of divingthirand how it is
received into the human heart.

The New Testament draws a sharp line betweendhe&al mind and the mind that has been touchediiged
fire. When Peter made his good confession, “Thauhar Christ, the Son of the living God,” our Lameplied, “Blessed
art thou, Simon Bar-jona: for flesh and blood hadi revealed it unto thee, but my Father whicmikeaven-” And Paul
expresses much the same thing when he says, “N@amasay that Jesus is the Lord, but by the HolgsEh

The sum of what | am saying is that there is lmination, divinely bestowed, without which thegical truth is
information and nothing more. While this illuminani is never given apart from theology, it is eryingossible to have
theology without the illumination. This resultsivhat has been called “dead orthodoxy,” and whikrd¢hmay be some
who deny that it is possible to be both orthodod dead at the same time | am afraid experienceegrthat it is.

Revivals, as they have appeared at various tinnesng the churches of the past, have been essgndall
quickening of the spiritual life of persons alreaolghodox. The revivalist, as long as he exercissdministry as a
revivalist, did not try to teach doctrine. His oabject was to bring about a quickening of the cheascwhich while
orthodox in creed were devoid of spiritual life. @hhe went beyond this he was something else thevivalist. Revival
can come only to those who know truth. When theiirmeaning of familiar doctrines suddenly flashespon the heart
of a Christian the revival for him has already begtmay go on to be much more than this butiit waver be less.
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CHAPTER 17 Truth Has Two Wings

TRUTH IS LIKE A BIRD; it cannot fly on one wing. Yet we are foreveritiy to take off with one wing flapping furiously
and the other tucked neatly out of sight.

| believe it was Dr. G. Campbell Morgan who sdidttthe whole truth does not lie in “It is writtéiut in “it is
written” and “Again it is written.” The second textust be placed over against the first to balanaad give it symmetry,
just as the right wing must work along with the tefbalance the bird and enable it to fly.

Many of the doctrinal divisions among the churchesthe result of a blind and stubborn insistehaetruth has
but one wing. Each side holds tenaciously to org tefusing grimly to acknowledge the validity thie other. This error
is an evil among churches, but it is a real tragetgn it gets into the hearts of individual Chdass and begins to affect
their devotional lives.

Lack of balance in the Christian life is often thieect consequence of overemphasis on certairrifavexts, with
a corresponding under-emphasis on other related. drar it is not denial only that makes a truthdydiilure to
emphasize it will in the long run be equally danmagiAnd this puts us in the odd position of holdatyuth theoretically
while we make it of no effect by neglecting it iraptice. Unused truth becomes as useless as aadumusscle.

Sometimes our dogmatic insistence upon “It is temit and our refusal to hear “Again it is writtemiakes
heretics of us, our heresy being the noncreedaktyawhich does not rouse the opposition of theolingians. One
example of this is the teaching that crops up nod @gain having to do with confession of sin. legdike this: Christ
died for our sins, not only for all we have comerittout for all we may yet commit for the remaindéour lives. When
we accept Christ we receive the benefit of evenghile did for us in His dying and rising again Qhrist all our current
sins are forgiven beforehand. It is therefore uessary for us to confess our sins. In Christ thieyalready forgiven.

Now, this is completely wrong, and it is all them wrong because it is half right. It is true tdurist died for
all our sins, but it is not true that because Chiiestl dor all our sins we need not confess that welsinned when we
have. This conclusion does not follow from thatrpise.

It is written that Christ died for our sins, arghan it is written that “if we confess our sins, iedaithful and just
to forgive us our sins” (1 John 1:9). These twdgexe written of the same company of persons, ya@ieristians. We
dare not compel the first text to invalidate theosel. Both are true and one completes the other.niéaning of the two
is that since Christ died for our sins if we cosfesir sins they will be forgiven. To teach othemniis to attempt to fly on
one wing.

Another example: | have met some who claim thé&t wrong to pray for the same thing twice, thesoeabeing
that if we truly believe when we pray we have theveer the first time; any second prayer betraysttieelief of the first;
ergo, let there be no second prayer. There are thieggtwrong with this teaching. One is that it igema large body of
Scripture; the second is that it rarely works iagbice, even for the saintliest soul; and the tigrthat, if persisted in, it
robs the praying man of two of his mightiest weaponhis warfare with the flesh and the devil, vintercession and
petition.

For let it be said without qualification that tb#ective intercessor is never a one-prayer maitheredoes the
successful petitioner win his mighty victories iis first attempt. Had David subscribed to the oreypr creed he could
have reduced his psalms to about one-third thesgnt length. Elijah would not have prayed severedifor rain (and
incidentally, there would have been no rain, ejtheur Lord would not have prayed the third timayig the same
words,” nor would Paul have “besought the Lordahtifor the removal of his thorn. In fact, if thisaching were true
much wonderful Biblical narrative would have to bewritten, for the Bible has much to say about cta&d and
persistent prayer.

One thing hidden in such teachings as have beenioned above is unconscious spiritual pride. Theiglian
who refuses to confess sin on the ground thatatresady forgiven is setting himself above propdred psalmist and all
the saints who have left anything on record ableiniselves from Paul to the present time. Thesadidhide their sins
behind a syllogism, but eagerly and fully confessesin. Perhaps that is why they were such greds soa those who
claim to have found a better way are so small.

And one has but to note the smug smile of supgyiof the face of the one-prayer Christian to setit there is
a lot of pride behind the smile. While other Chaiss wrestle with God in an agony of intercessioaytsit back in
humble pride waiting it out. They do not pray besmthey have already prayed. The devil has nodeswmch Christians
He has already won over them, and his techniqudéas false logic.

Let’'s use both wings. We'll get further that way.
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CHAPTER 18 Our Unclaimed Riches

THOSE SPIRITUAL BLESSINGSN heavenly places which are ours in Christ magibi&ed into three classes:

The first is those which come to us immediatelyorupur believing unto salvation, such as forgivenes
justification, regeneration, sonship to God andtisapinto the Body of Christ. In Christ we posstssse even before we
know that they are ours, such knowledge comingstiater through the study of the Holy Scriptures.

The second class is those riches which are ouiah@ritance but which we cannot enjoy in actualittil our
Lord returns. These include ultimate mental andahperfection, the glorification of our bodies, tbempletion of the
restoration of the divine image in our redeemeds@malities and the admission into the very presasfc&od to
experience forever the Beatific Vision. These twees are as surely ours as if we possessed thembubwt would be
useless for us to pray for them while we journesehmelow. God has made it very clear that theyr@served for the time
of the manifestation of the sons of God (Rom. 858-

The third class of blessing consists of spiritwmabsures which are ours by blood atonement buthwiill not
come to us unless we make a determined effort $sqss them. These are deliverance from the sithe dfesh, victory
over self, the constant flow of the Holy Spiritdhigh our personalities, fruitfulness in Christi@nvéce, awareness of the
Presence of God, growth in grace, an increasingaounsness of union with God and an unbroken spiritvorship.
These do not come to us automatically nor must @aié i claim them at the day of Christ’'s comingeyhare to us what
the Promised Land was to Israel, to be enteredastour faith and courage mount.

To make things clearer let me set forth four peifpans touching this heritage of joy which God Isa$ before
us:

1. You will get nothing unless you go afterGtod will not force anything on you. As Joshua foubis way into
possession of the Promised Land you also must fightoward perfection, meeting and defeating whatteanemies
would stand in the way to challenge your right ofgession. The land will not come to you; you ngasto the land and
on up into it by the water of self-renunciation atetachment from the world. “Those who travel as thad,” says John
of the Cross, “will meet many occasions of joys anéfferings, hopes and sorrows, some of which lagerésult of the
spirit of perfection, others of imperfection.”

2.You may have as much as you insist upon hatihgry place that the sole of your foot shall tregon, that
have | given unto you,” said God to Joshua, ansl phinciple runs throughout the entire Bible. Th&tdry of Israel is
dotted with stories of those who pressed boldlft@muolaim their possessions; such, for instance&;asb who, after the
conquest of Canaan, went to Joshua, demanded thatai® Moses had promised him, and got it. Agaihgm the
daughters of Zelophehad stood before Moses andigidedGive unto us... a possession among the bretbfevur
father,” their request was granted. Those womeaived their inheritance, not by the indulgence aisis but by the
command of God whose promise was involved. Whenreguests are such as honor God we may ask adylageve
will. The more daring the request the more glorgraes to God when the answer comes.

3. You will have as little as you are satisfied wiBod giveth to all men liberally, but it would Bbsurd to think
that God'’s liberality will make a man more godhathhe wants to be. The man, for instance, whotisfiga to live a
defeated life will never be forced to take victolhe man who is content to follow Christ afar offlwmever know the
radiant wonder of His nearness. The man who isngilto settle for a joyless, barren life will nevexperience the joy of
the Holy Spirit or the deep satisfaction of fruitfwing.

It is disheartening to those who care, and suaayeat grief to the Spirit, to see how many Clatist are content
to settle for less than the best. Personally | Havgears carried a burden of sorrow as | haveedamong evangelical
Christians who somewhere in their past have mantgsttike a base compromise with their heart’'sgndbngings and
have settled down to a lukewarm, mediocre kind bfisEianity utterly unworthy of themselves and bétLord they
claim to serve. And such are found everywhere.

4.You now have as much as you really w&very man is as close to God as he wants to bis; & holy and as
full of the Spirit as he wills to be. Our Lord saitBlessed are they which do hunger and thirstrafghteousness: for
they shall be filled.” If there were but one maryahere on earth who hungered and was not filledwbed of Christ
would fall to the ground.

Yet we must distinguish wanting from wishing. Bydnt” | mean wholehearted desire. Certainly theesnaany
who wish they were holy or victorious or joyful barie not willing to meet God’s conditions to obtain

That God has placed before His redeemed childreast world of spiritual treasures and that thelygse or
neglect to claim it may easily turn out to be teeand greatest tragedy in the history of the moraétion, the first and
greatest being the fall of man.
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CHAPTER 19 Living the God-conscious Life

IF Gop Is THESUPREMEGOOD then our highest blessedness on earth must keawing Him as Perfectly as possible.

The ultimate end to which redemption leads isithmediate sight of the ever-blessed Godhead. Inpoesent
state we cannot with our natural eyes look upon,@mdt is written, “Thou canst not see my facer. there shall no man
see me, and live” (Exod. 33:20) .

When the work of Christ has been completed in pisple, however, it will be possible, even natufat,
redeemed men to behold their Redeemer. This iedstatinly by the apostle John: “But we know thalhen he shall
appear, we shall be like him; for we shall see &ghe is” (1 John 3:2) . And it is also writtenh€throne of God and of
the Lamb shall be in it; and his servants shallesé&im: and they shall see his face” (Rev. 22:3, 4)

This rapturous experience has been called thefiBedision and will be the culmination of all pabte human
blessedness. It will bring the glorified saint irdostate of perpetual bliss which to taste for esra moment banish
forever from his mind every memory of grief or ®rihg here below. This will be the portion of allescomers Bernard
of Cluny described it this way:

Thou feel'st in mystic rapture, The Lamb is ever near thee,
O Bride that know’st no guile, The Bridegroom thine alone.

The Prince’s sweetest kisses, The Crown is He to guerdon,
The Prince’s loveliest smile; The Buckler to protect,

Unfading lilies, bracelets And He Himself the Mansion,
Of living pearl thine own; And He the Architect.

It is true that a select company of Christiansuigh the centuries have testified that they wapt into a state
where for varying lengths of time they were ablexperience the Beatific Vision at least to somgrele while still here
in their natural bodies, seeing the everblessedr@ngiith their physical eyes but with the eyelwd Spirit.

Being myself extremely cautious and slow to acdeptunusual, | have tended to back away fromlbising
bush; but the holy characters of some of those wlade such claims, their salty good sense and sioeind basic
theology along with their devoted service to madkihave certainly placed them above the faintespision of being
fanatics or impostors. | for one must accept ttestimony as valid.

| suppose the vast majority of us must wait far gineat day of the Lord’s coming to realize thé ftdnder of the
vision of God Most High. In the meantime we ardyelieve, missing a great measure of radiant glbat ts ours by
blood-covenant and available to us in this presemtd if we would but believe it and press on ie tlay of holiness.

In seeking to know God better we must keep firmlynind that we need not try to persuade God. Hdresady
persuaded in our favor, not by our prayers buthsy generous goodness of His own heart. “It is Godtire to give
Himself to every virtuous soul,” says Meister Eckh&now then that God is bound to act, to poumdelf out into thee
as soon as ever He shall find thee ready.” As raibhors a vacuum, so the Holy Spirit rushes fill tihe nature that has
become empty by separating itself from the world sim. This is not an unnatural act and need netrbenusual one, for
it is in perfect accord with the nature of God. iHest act as He does because He is God.

It is hardly possible to overstress the importamicenceasing inward prayer on the part of thewhe would live
the God-conscious life. Prayer at stated timeoadgand right; we will never outgrow the need of/ftile we remain on
earth. But this kind of prayer must be supportedl perfected by the habit of constant, unspokengsray

But someone may question whether in a world Iiks it is possible to think of God constantly. Wabitl not be
too great a burden to try to keep God constantihénfocus of our minds while carrying on our nor@metivities in this
noisy and highly complex civilization? Malaval hdmk answer to this: “The wings of the dove do neigh it down,” he
said; “they carry and support it. And so the thdugihGod is never a burden; it is a gentle breeb&hvbears us up, a
hand which supports us and raises us, a light whiges us, and a spirit which vivifies us though @o not feel its
working.”

We all know how the presence of someone we ddeptylifts our spirits and suffuses us with a radisense of
peace and well-being. So the one who loves Godesugdy is lifted into rapture by His conscious Prese “Then were
the disciples glad, when they saw the Lord.”

If only we would stop lamenting and look up. Gedhere. Christ is risen. The Spirit has been poatgdrom on
high. All this we know as theological truth. It rams for us to turn it into joyous spiritual expmarce. And how is this
accomplished? There is no new technique; if itag/ it is false. The old, old method still works. @gaious fellowship
with Christ is by faith, love and obedience. And tlumblest believer need not be without these.
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CHAPTER 20 Believing or Visualizing

UNBELIEF IS SO PREVALENTthat | do not wish to say anything that might beeipreted as excusing it, but for all our
being so slow to believe | still think that sometsmwe blame ourselves for unbelief when our troibleothing more
than inability to visualize.

There are some truths set forth in the Scripttivasplace a great strain upon our minds. Divirvelaion assures
us that certain things are true which imaginatiath simply not grasp. We believe them but we canse¢ them in the
mind’s eye.

It may be pointed out here that the ease with wivie grasp a truth is sure to be in exact proportm its
externality as distinguished from its internaliBiblical history, for instance, because it is dljertive and external, is no
problem to belief. We are sure we believe whatéveritten about Moses or David or Peter becauséave no trouble
“seeing it taking place, while such truths as regation or the divine indwelling cannot be visuatlzand so are more
difficult for us to handle. This we should recognias psychological, not spiritual, and stop chidngselves for
something we have not done.

As | have said many times before, we cannot W# rigless we think right, and to think right we mdistinguish
believing from visualizing. The two are not the gar®ne is moral and the other mental. Unwillingrtesiselieve proves
that men love darkness rather than light, whildilitst to visualize indicates no more than lackimfagination, something
that will not be held against us at the judgmeat s¢ Christ.

The ability to visualize is found among vigorougided persons, whatever their moral or spirituadibon may
be. A man with no faith in God or Christ may netietess have a keen imagination that enables hjpictore inwardly
anything he hears described. He gets on very withlowt charts and illustrations since he can creatinward image as
clear as a photograph. Another man who believesAtbed of God implicitly and proves it by a life obedience and
charity may yet find it very hard to envisage thimgs he believes. Such .man is likely to blamedeiifinfor what he feels
is unbelief.

The wise Christian will not let his assurance aepepon his powers of imagination. Personally dfindifficult
to picture the resurrection and the future lifdelieve without reservation everything that is tert in the Scriptures
about this, and | can affirm with the whole fanitiyGod,

| believe in the Holy Ghost;
The holy catholic Church;

The communion of saints;
The forgiveness of sins;

The resurrection of the body;
And the life everlasting.

Still | obtain little satisfaction from the efforb picture the resurrection and the glorified esththave pored over
the Book of Revelation without receiving much hatpmy attempt to visualize the life to come. | bameditated
lovingly upon Bernard’s sweet hymn of heaven, “Taestial Country,” and my heart has sometimes baised to near
ecstasy by the scenes depicted there; yet whentbtimagine myself in that place my mind faintstwihe effort. |
believe with unshakable confidence that our Lord gane to prepare us a place and that He will ctanmteke us unto
Himself, but | cannot form a mental image of it.

Undoubtedly Bernard himself, for all his brilliaimagination and his insight into the Scripturesnstimes found
it hard to believe that he himself would actuallglkvwithin the heavenly mansions and gaze witholig eyes upon the
Beatific Vision. At first | wanted to blame him iétle for what seemed a doubt when he wrote,

O sweet and blessed country,
Shall | ever see thy face?
O sweet and blessed country,
Shall | ever win thy grace?
| have the hope within me
To comfort and to bless!
Shall | ever win the prize itself?
O tell me, tell me, Yes!
Then | read the triumphant answer he gave towirs@uestion and | understood:
Exult, O dust and ashes!
The Lord shall be thy part;
His only, His forever,
Thou shalt be, and thou art!
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True faith is not the intellectual ability to vidize unseen things to the satisfaction of our irfgoe minds; it is
rather the moral power to trust Christ. To be cotgeé and unafraid when going on a journey withfather the child
need not be able to imagine events; he need but kme father. Our earthly lives are one shining wébolden mystery
which we experience without understanding, how mmae our life in the Spirit. Jesus Christ is oliiraall. We need
but trust Him and He will take care of the rest.

Possibly it is because of my own innate dullnésg t have found such deep satisfaction in theselsvof the
prophet: “I will bring the blind by a way that théyew not; | will lead them in paths that they hana known: | will
make darkness light before them, and crooked thétigaght. These things will I do unto them, and fuwsake them”
(Isa. 42:16). God has not failed me in this wotldan trust Him for the world to come.
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CHAPTER 21 The Christian Life Is Not Easy

AS WE MOVE FARTHER oNand mount higher up in the Christian life we mapgext to encounter greater difficulties in the
way and meet increased hostility from the enemguwfsouls. Though this is seldom presented to Gdunis as a fact of
life it is a very solid fact indeed as every expaded Christian knows, and one we shall learn lwhandle or stumble
over to our own undoing.

Satan hates the true Christian for several reasams is that God loves him, and whatever is ldwe&od is sure
to be hated by the devil. Another is that the Glanis being a child of God, bears a family resembdato the Father and
to the household of faith. Satan’s ancient jealobnag not abated nor his hatred for God diminishethé slightest.
Whatever reminds him of God is without other reabmnobject of his malignant hate.

A third reason is that a true Christian is a forgsiave who has escaped from the galley, and Satamot forgive
him for this affront. A fourth reason is that a yirg Christian is a constant threat to the stabiit Satan’s government.
The Christian is a holy rebel loose in the worldhaaccess to the throne of God. Satan never knaws What direction
the danger will come. Who knows when another Ehjalharise, or another Daniel? or a Luther or aoB®® Who knows
when an Edwards or a Finney may go in and libeaatehole town or countryside by the preaching of \ttierd and
prayer? Such a danger is too great to tolerateSagtan gets to the new convert as early as possibpevent his
becoming too formidable a foe.

The new believer thus becomes at once a printapaét for the fiery darts of the devil. Satan ksdwat the best
way to be rid of a soldier is to destroy him befbesbecomes a man. The young Moses must not beeallto grow into
a liberator to set a nation free. The Baby Jesus wiat be permitted to become a man to die fosihe of the world. The
new Christian must be destroyed early, or at leashust have his growth stunted so that he wilidbeeal problem later.

Now | do not think that Satan much cares to dgatChristians physically. The soldier dead irtlbatvho died
performing some deed of heroism is not a greattlm#ise army but may rather be an object of pridkei$ country. On the
other hand the soldier who cannot or will not fidpuit runs away at the sound of the first enemy igusm shame to his
family and a disgrace to his nation. So a Christidro dies in the faith represents no irreparab$s lim the forces of
righteousness on earth and certainly no victorytlier devil. But when whole regiments of professetielvers are too
timid to fight and too smug to be ashamed, sutetyust bring an astringent smile to the face ofehemy; and it should
bring a blush to the cheeks of the whole ChurcGhuist.

The devil's master strategy for us Christians thenot to kill us physically (though there may dgmme special
situations where physical death fits into his gafiter), but to destroy our power to wage spirituaifare. And how well
he has succeeded. The average Christian thesasdaysarmless enough thing. God knows. He is a chdaring with
considerable self-consciousness the harness ofdhéor; he is a sick eaglet that can never mognivith wings; he is a
spent pilgrim who has given up the journey andwith a waxy smile trying to get what pleasure ha trom sniffing the
wilted flowers he has plucked by the way.

Such as these have been reached. Satan has gotie@m early. By means of false teaching or inadés
teaching, or the huge discouragement that comes tine example of a decadent church, he has suatéedeakening
their resolution, neutralizing their convictionsdataming their original urge to do exploits; noveyhare little more than
statistics that contribute financially to the upfed the religious institution. And how many a st content to act as a
patient, smiling curator of a church full (or a gea full) of such blessed spiritual museum pieces.

If Satan opposes the new convert he opposesrsiiié bitterly the Christian who is pressing on toiva higher
life in Christ. The Spirit-filled life is not, as amy suppose, a life of peace and quiet pleasurglikely to be something
quite the opposite.

Viewed one way it is a pilgrimage through a robinéested forest; viewed another, it is a grim vasefwith the
devil. Always there is struggle, and sometimes dhisra pitched battle with our own nature where lthes are so
confused that it is all but impossible to locate émemy or to tell which impulse is of the Spiridavhich of the flesh.

There is complete victory for us if we will buk&the way of the triumphant Christ, but that i$ wbat we are
considering now. My point here is that if we waotdscape the struggle we have but to draw backaandpt the
currently accepted low-keyed Christian life as tleemal one. That is all Satan wants. That will grdwur power, stunt
our growth and render us harmless to the kingdodad{ness.

Compromise will take the pressure off. Satan nait bother a man who has quit fighting. But thet @dgjuitting
will be a life of peaceful stagnation. We sons tefreity just cannot afford such a thing.
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CHAPTER 22 Affirmation and Denial

The notion that we enter the Christian life by ahaf acceptance is true, but that is not all téht There is much more
to it than that. Christianity involves an acceptaad a repudiation, an affirmation and a deniald &is not only at the
moment of conversion but continually thereafter dgyday in all the battle of life till the greatmdtict is over and the
Christian is home from the wars.

To live a life wholly positive is, fortunately, possible. Were any man able to do such a thinguldcbe only for
a moment. Living positively would be like inhalirigpntinuously without exhaling. Aside from its beiimgpossible, it
would be fatal. Exhalation is as necessary tod#eénhalation. To accept Christ it is necessary weareject whatever is
contrary to Him. This is a fact often overlookeddnger evangelists bent on getting results. Likestdesman who talks
up the good points of his product and concealdigadvantages, the badly informed soulwinner stietise positive side
of things at the expense of the negative.

Let us not be shocked by the suggestion that therelisadvantages to the life in Christ. Theretroedainly are.
Abel was murdered. Joseph was sold into slaverpjddavas thrown into the den of lions, Stephen s@sed to death.
Paul was beheaded, and a noble army of martyrputat® death by various painful methods all dows lting centuries.
And where the hostility did not lead to such via@en(and mostly it did not and does not) the sonshif world
nevertheless managed to make it tough for the mhilédf God in a thousand cruel ways. Everyone wé® llved for
Christ in a Christless world has suffered somedssnd endured some pains that he could have avbidéhe simple
expedient of laying down his cross.

However, the pains are short and the losses iecpesitial compared with the glory that will folloWgor our
light affliction, which is but for a moment, workefor us a far more exceeding and eternal weiglglady.” But while
we are here among men with our sensitive heartesexpto the chilly blasts of the unbelieving andamprehending
world it is imperative that we take a realisticwief things and learn how to deal with disadvansaded it is important
that we tell the whole truth to those we are endaayg to win.

The astute Mark Twain once pointed out that someaahes actually fail to gain members because e the
way too easy, and conversely the church that id barget into is the one that is likely to prospemmerically. The
experienced missionary knows that the book or 8mepportion that is given away free will be lessHuned by the
receiver than if a small price had been paid foAiitd the higher the price the more precious thespssion.

Our Lord called men to follow Him but He never redtie way look easy. Indeed one gets the distinptéssion
that He made it appear extremely hard. Sometimesditk things to disciples or prospective disciglest we today
discreetly avoid repeating when we are trying to mien to Him. What present-day evangelist wouldcehthe courage to
tell an inquirer, “If any man will come after mestlhim deny himself, and take up his cross, antbolme. For
whosoever will save his life shall lose it: and whever will lose his life for my sake shall find?tAnd do not we do
some tall explaining when someone asks us whasJasant when He said, “Think not that | am comseiod peace on
earth: | came not to send peace, but a sword. Bor tome to set a man at variance against hisrfathd the daughter
against her mother, and the daughter in law aghgrsinother in law”? That kind of rugged, sinewyriStianity is left for
an occasional missionary or for some believer likloime of the various curtains in the world. The seasof professed
Christians simply do not have the moral musclenabde them to take a path so downright and finahiss

The contemporary moral climate does not favorith fas tough and fibrous as that taught by our Lammd His
apostles. The delicate, brittle saints being predua our religious hothouses today are hardlyegac@®mpared with the
committed, expendable believers who once gave thiéiiess among men. And the fault lies with oudla. They are
too timid to tell the people all the truth. They arow asking men to give to God that which coststimothing.

Our churches these days are filled (or one-quéitked) with a soft breed of Christian that must fed on a diet
of harmless fun to keep them interested. Aboutltggothey know little. Scarcely any of them havadeven one of the
great Christian classics, but most of them are lfamivith religious fiction and spinetingling filmdNo wonder their
moral and spiritual constitution is so frail. Swm only be called weak adherents of a faith tresenreally understood.

When will Christians learn that to love righteoess it is necessary to hate sin? that to accepstGhris
necessary to reject self? that to follow the go@y wwe must flee from evil? that a friend of the ldds an enemy of
God? that God allows no twilight zone between tWogethers where the fearful and the doubting nade trefuge at
once from hell to come and the rigors of presestidline?
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CHAPTER 23 The Giver and the Taker

“GOD'SGIFTS,” SAID MEISTERECKHART, “are meted out according to the taker, not adogrtb the giver.” Did we enjoy
God'’s gifts according to the giver there would loespiritual poverty among us, for surely thereadack in God.

Were | offered my choice to receive spiritual féaehat accord with my ability to ask or with Gedvillingness
to give, | would not hesitate a moment. By all nebet me fall into the hands of God rather thao thie hands of men,
or even into my own hands. | cannot want a berefieagerly as God wants to give it to me. My aslksnkely to be
limited by many human factors, and my boldest retigesure to be small. God’s willingness to giseilimited and His
ability to perform what He wills is boundless.

When the Queen of Sheba visited King Solomon sheived two kinds of treasures. The first was atiogrto
her asking: “King Solomon gave unto the queen alfhall her desire, whatsoever she asked.” It igpossible to tell
how seriously she may have deprived herself byliéted asking. Modesty, pride, doubt, timidity—afiese or any of
them might have lurked in her heart and restralmeydasking. We have but to look in our own heartdiscover how she
acted. She too was human.

But King Solomon would display his magnanimity,legave her all she asked “beside that which Saogave
her of his royal bounty.” So she departed, richhbdodbm her own asking and from Solomon’s unsolitggving. From
what we know of King Solomon is it not reasonaldlestippose that his voluntary bounty went far beybad highest
expectation? She had brought him gifts of gold @anecious stones and spices. Surely he more thanhethther
generosity.

Since God is infinite, whatever He is must benité also; that is, it must be without any actuatonceivable
limits. The moment we allow ourselves to think afdzas having limits, the one of whom we are thigkinnot God but
someone or something less than and different fram. Ho think rightly of God we must conceive of Hias being
altogether boundless in His goodness, mercy, lonage, and in whatever else we may properly atgibuthe Deity.

It is not enough that we acknowledge God's infimiésources; we must believe also that He is tefingenerous
to bestow them. The first is not too great a stamrour faith. Even the deist will admit that the$l High God, possessor
of heaven and earth, must be rich beyond the po#varan to conceive. But to believe that God is\egias well as a
possessor takes an advanced faith and presuppgudethére has been a divine revelation to thatcefféhich gives
validity to our expectations. Which indeed thers haen. We call this revelation the Bible.

Believing all this, why are we Christians so payestricken? | think it is because we have notrledrthat God’s
gifts are meted out according to the taker, nobating to the giver. Though almighty and all-wi§®nd yet cannot pour
a great gift into a small receptacle.

To receive in a measure more in keeping with Gdibarality five things are necessary. The firsfagh. We
must be convinced that God is kind, generous, geadbd and ready to bestow His blessings upon ébiplp with the
bounty of a king. To have faith we must immerseselues in the Scriptures. And faith must be exertis it is to be
effective. Faith, like a muscle, grows by stretchin

The second isapacity That we differ from each other in spiritual cajpaés too evident to need proof; but the
reason is a great mystery and lies too deep fouaderstanding, certainly too deep for discussierehlt is enough to
say that whatever his capacity each man can inerie#she will. The human soul is not a hard-bakedsel with a fixed
size; it is a living thing capable of growth angarsion as it interacts with the gracious actidrte® Holy Spirit.

The third isreceptivity and one factor always present in receptivityntsriest. It is virtually impossible to receive
into our minds anything in which we have no interdsman of ordinary mind may go on to do marvelsigiven field if
he has keen enough interest in it, and leave beherty men of finer minds who lack the necessamrést. Sometimes
one interest may crowd out another. | wonder homympotential Rubensteins or Heifetzes may haveegolibst in
obscurity simply because they could not as boysgbthemselves to practice when a ball game wagdgress on a
corner lot nearby. So worldly interests often cravud heavenly ones and spiritual receptivity istidg®d as a result.

The fourth isresponsibility The gifts of God are given to us to use. Whely e not used they atrophy. The
story of the ten talents should be a warning tooélus. When writing about the gifts of the Spitie apostle Paul
explained that these manifestations of the Spieitengiven to everyone for the profit of all. Sdifiattitudes toward the
blessings of God can destroy their usefulness. 8ve a serious responsibility in this matter.

The fifth isgratitude It is impossible to be too thankful to God, butight be good to try it. Our wise Father
does not usually give a second gift until we proppraise Him for the first.
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CHAPTER 24 There Is No Substitute for Theology

WE BEING WHAT WE AREand all things else being what they are, the rimopbrtant and profitable study any of us can
engage in is without question the study of theology

That theology probably receives less attentiom @@y other subject tells us nothing about its irtgpece or lack
of it. It indicates rather that men are still higlifrom the presence of God among the trees of &hdep and feel acutely
uncomfortable when the matter of their relatiorGind is brought up. They sense their deep alienditan God and only
manage to live at peace with themselves by forggettiat they are not at peace with God.

If there were no God things would be quite otheenwith us. Were there no one to whom we mustlfimahder
up account, at least one big load would be gorma fsar minds. We would only need to live within thes, not too hard a
task in most countries, and there would be nottonfigar. But if God indeed created the earth aadgad man upon itin a
state of moral probation, then the heavy obligalies upon us to learn the will of God and do it.

It has always seemed to me completely inconsisteritexistentialism should deny the existence @dl @nd then
proceed to use the language of theism to persuatetanlive right. The French writer, Jean-Paul i®artor instance,
states frankly that he represents atheistic exisiesm. “If God does not exist,” he says, “we find values or commands
to turn to which legitimize our conduct. So in tkeght realm of values, we have no excuse behindaisjustification
before us. We are all alone, with no excuses.” idhe next paragraph he states bluntly, “Man g&pomsible for his
passion,” and further on, “A coward is responsiolehis cowardice.” And such considerations aséhég says, fill the
existentialist with “anguish, forlornness and désspa

It seems to me that such reasoning must assumieutihheof everything it seeks to deny. If there eveilo God
there could be no such word as “responsible.” Nmioal need fear a judge who does not exist; nould/dne need to
worry about breaking a law that had not been padsésithe knowledge that the law and the judgdndéact exist that
strikes fear to the lawbreaker’s heart. There isesmne to whom he is accountable; otherwise theegiraf responsibility
could have no meaning.

It is precisely because Gdig] and because man is made in His image and is ataida to Him, that theology is
so critically important. Christian revelation alohas the answer to life’'s unanswered questionstaBod and human
destiny. To let these authoritative answers lidewtgd while we search everywhere else for ansesedsfind none is, it
seems to me, nothing less than folly.

No motorist would be excused if he neglected tosadt his road map and tried instead to find hiy &eross the
country by looking for moss on logs, or by obsegvihe flight of wild bees or watching the movemenitshe heavenly
bodies. If theravereno map a mamightfind his way by the stars; but for a travelerrigyto get home the stars would be
a poor substitute for a map.

Without a map the Greeks did an admirable pieceavigating; but the Hebrews possessed the mag@iméd
no need of human philosophy. As one not wholly goainted with Greek thought | state it is my betledit but one of
Isaiah’s eloquent chapters or David’s inspired mpsatontains more real help for mankind than allabgput of the finest
minds of Greece during the centuries of her glory.

The present neglect of the inspired Scripturesitijized man is a shame and a scandal; for thasgesScriptures
tell him all he wants to know, or should want tootn about God, his own soul and human destinys itanic that men
will spend vast amounts both of time and of monmegn effort to uncover the secrets of their pastrwtheir own future
is all that should really matter to them.

No man is responsible for his ancestors; and tilg past he must account for is the relatively stwre he
himself has lived here on earth. To learn how | eatape the guilt of sins committed in my brieftgegays, how | can
live free from sin today and enter at last into bhessed presence of God in a happy tomorrow—sh@aore important to
me than anything that can be discovered by thergpdfogist. It appears to me to be a strange pgioernof interest to
gaze backward at the dust when we are equippekoupward at the glory.

Whatever keeps me from the Bible is my enemy, Mawdarmless it may appear to be. Whatever engages
attention when | should be meditating on God aimgtheternal does injury to my soul. Let the carfelfe crowd out the
Scriptures from my mind and | have suffered los&mH can least afford it. Let me accept anythilsg énstead of the
Scriptures and | have been cheated and robbed ttenyal confusion.

The secret of life is theological and the key &aven as well. We learn with difficulty, forget #asnd suffer
many distractions. Therefore we should set ourtbaarstudy theology. We should preach it from pulpits, sing it in
our hymns, teach it to our children and make itdhigject of conversation when we meet with Chnistreends.
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CHAPTER 25 The Increasing Knowledge of God

WITHOUT DOUBT THE GREATEST NEEDOf the human personality is to experience God ldim§his is because of who
God is and who and what man is.

God is the essence of intelligent, self-conscidesand man is created in His image. God is lcmed man is
made for God. God and man exist for each othermaittier is satisfied without the other. Though Godelf-sufficient
He has sovereignly willed to have communion witk tieing He made in honor next to Himself, and Hedaevery
means to secure this communion short of coercidnclwwould be a violation of man’s free will. WeB»d to override
our wills He would be forcing Himself upon us anddm doing would make us a little less than humahso a little less
than the being He made for Himself.

That first picture of God and man at the timeh# treation shows them in close and openheartedncoion.
Adam listens while God explains how it is to behaiim in his Eden home and lays down a few eassridr his life on
the earth. The whole scene is restful, relaxedadtogether beautiful.

But the communion did not last. Adam’s very likes¢o God, viz., his freedom to choose, permitied though
it did not compel him, to make a choice contrantte will of God. So sin entered and the wondralkWwship was
broken.

Seen from our human standpoint redemption must fiesst among all the acts of God. No other achmgat of
the Godhead required such vast and precise knoejesigch perfection of wisdom or such fullness ofahpower. To
bring man into communion with Himself God must defféctively with the whole matter of justice anghteousness; He
must dispose of sin, reconcile an enemy and makeéel willingly obedient. And this He must do witita&compromising
His holiness or coercing the race He would save.

How two wills set in opposition to each other, @uth free, could be harmonized was God’s problenh Hdis
alone; and with infinite wisdom and power He solvethrough the redemptive work of Jesus Christ loowrd. Because
Christ is God and man He can properly represertt batore the other. He is the Daysman who can dbabhdeen the
alienated man and the offended God and lay His ligad them both. “For there is one God, and oneiatmdbetween
God and men, the man Christ Jesus” (1 Tim. 2:5) .

All this is such a familiar part of evangelicaktiiogy that it may safely be assumed that the ntgjof my
readers know it already. That is, they know it tle¢ically, but the experiential aspect of the trighnot so well known.
Indeed large numbers of supposedly sound Chrisigdievers know nothing at all about personal comiomumvith God;
and there lies one of the greatest weaknessegsémr-day Christianity.

The experiential knowledge of God is eternal Ifdlohn 17:3), and increased knowledge results in a
correspondingly larger and fuller life. So richraasure is this inward knowledge of God that ewaher treasure is as
nothing compared with it. We may count all thingso value and sacrifice them freely if we may #®r gain a more
perfect knowledge of God through Jesus Christ aandLThis was Paul’'s testimony (Phil. 3:7-14) ahtids been the
testimony of all great Christian souls who havéofekd Christ from Paul’s day to ours.

To know God it is necessary that we be like Goddme degree, for things wholly dissimilar canrgrtea and
beings wholly unlike can never have communion veiith other. It is necessary therefore that we ueg/aneans of
grace to bring our souls into harmony with the elter of God.

“Thou art to know that thy soul is the center, itetion, and kingdom of God,” says Molinos. “Thhaetefore, to
the end the sovereign King may rest on that thrémey oughtest to take pains to keep thy soul pguest, void and
peaceable; pure from guilt and defects; quiet frieers; void of affections, desires and thoughts] peaceable in
temptation and tribulation. Thou oughtest alwayntto keep thine heart in peace, that thou mayssgi bure that temple
of God, and with a right and pure intention thoutarwork, pray, obey, and suffer, without beingttie least disturbed,
whatever it pleases the Lord to send unto thee.”

To enjoy this growing knowledge of God will requithat we go beyond the goals so casually set byemo
evangelicals. We must fix our hearts on God anggsefully aim to rise above the dead level and ayerof current
Christianity.

If we do this Satan will surely tempt us by acogsiis of spiritual pride and our friends will wars to beware of
being “holier than thou.” But as the land of proentsad to be taken by storm against the determippdsition of the
enemy, so we must capture new spiritual heights theesour and violent protests of the deuvil.

As we move farther up into the knowledge of Chwist open new areas of our beings to attack, but wha?
Remember that spiritual complacency is more detidly any thing the devil can bring against us inuwgaward struggle.
If we sit still to escape temptation, then we agg tempted worse than before and gaining nothinig.

“Ye have dwelt long enough in this mount:... Behdllave set the land before you: go in and pos$eskand”
(Deut. 1:6, 8).
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CHAPTER 26 Resisting the Enemy

SOMEDAY THE CHURCH CAN RELAX her guard, call her watchmen down from the wadl we in safety and peace; but not
yet, not yet.

All that is good in the world stands as a targetdll that is evil and manages to stay alive dmyyconstant
watchfulness and the providential protection of Ajhty God. As a man or a nation may be in deepesibte when
unaware of any trouble at all and in gravest damden ignorant that any danger exists, so the thomay be in greatest
peril by not recognizing the presence of periller $ource from which it comes.

The church at Laodicea has stood for nineteenregingbars as a serious warning to the whole chafr€hrist to
be most watchful when no enemy is in sight andetoain poor in spirit when earthly wealth increases,we appear to
have learned nothing from her. We expound the stat&rs to the churches of Asia and then returoutoown company
to live like the Laodicean church. There is in useat to backsliding that is all but impossibletoe.

The healthiest man has enough lethal bacterianintd kill him within twenty-four hours except fame thing—
the amazing power of the human organism to resistelial attack. Every mortal body must fight fisernal enemies day
and night. Once it surrenders its hours are nuncbé&paite literally it must fight or die.

The reason for this is that the human race inkabitallen world which is in many ways hostile toNature as
well as man is fallen; and as sin is hormal humawgrs gone astray, so disease results from migpiscoeatures once
meant to be useful to men but now out of hand aewguted. To live, the body must resist these iblégsenemies
successfully, and considering our high vulnerapgibd the number of our enemies it is wonderful #my of us manages
to live beyond his childhood.

The church lives in a hostile world. Within andand her are enemies that not only could destroythe are
meant to and will unless she resists force withgyeater force. The Christian would collapse frdrees external pressure
were there not within him a counterpressure sufitly great to prevent it. The power of the HolyirBs, therefore, not
optional but necessary. Without it the childrerGafd simply cannot live the life of heaven on eafthe hindrances are
too many and too effective.

A church is a living organism and is subject taek from such enemies as prey on living thingd.tle figure of
the human body to stand for the church is not aalegudor the life of the body is nonintelligent, evbas the church is
composed of moral beings having intelligence tmgaize their enemies and a will to enable theregist. The human
body can fight its enemies even while it is asldwey,the church cannot. She must be awake andlet or she cannot
win.

One enemy we must resistugbelief The temptation is strong to reject what we carexqtiain, or at least to
withhold belief till we have investigated furthdris attitude is proper, even commendable, forsitientist, but wholly
wrong for the Christian. Here is the reason:

The faith of the Christian rests down squarelyrugiee Man Christ Jesus who declares that He is Gaith and
Lord. This claim must be received by pure faitlrejected outright; it can never be proved by ingagion. That is why
Christ’s appeal is directed to faith alone. Thaedwar thinks, it is true; but he thinks becausdékeves, not in order that
he may. Faith secures from the indwelling Spiritffaonation exquisitely perfect, but only after & there without other
support than Christ Himself.

Another enemy isomplacencyWoe to them that are at ease in Zion.” The cotéehChristian is not in danger
of attack, he has already been attacked. He isagidkdoes not know it. To escape this we mustustithe gift of God
which is in us. We must declare war on contentraeilt press toward the mark for the prize of the leiglting of God in
Christ Jesus.

Again there iself-righteousnesshe temptation to feel morally pleased with olwse will be all the greater as
our lives become better. The only sure defensenagtiis is to cultivate a quiet state of continp@hitence A sweet but
sobering memory of our past guilt and a knowledjeun present imperfections are not incompatibleéhvthe joy of the
Lord; and they are of inestimable aid in resistimg enemy.

The fear of mamrings a snare, said the prophet, and this entaymust be defeated. Our whole modern world
is geared to destroy individual independence aitylall of us into conformity to all the rest of.usny deviation from
the pattern, whatever that pattern may be at the, twill not be forgiven by society, and since @i&istian must deviate
radically from the world he naturally comes in the world’s displeasure. If he surrenders to feahas been conquered,
and he dare not let this happen.

Other enemies may be identified, sucha& of luxury, secret sympathy with the worldf-sehfidence, pride
and unholy thoughtsThese we must resist with every power withinlosking unto Jesus, the author and finisher of our
faith.
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CHAPTER 27 Spiritual Things Must Be Spiritually Discerned

THEY WHO THINK ON HEAVENLY THINGS are forced by their psychological structure to ontal raw material borrowed
from the earth. And this is certain to show uphieit thinking.

Even the Bible, to be understood by its readersstroondescend to tell of eternal things in thgl@ge of time.
It must explain the celestial by means of the mued&o we find in the Scriptures birds and kings streeep and soldiers
acting as interpreters for Almighty God. Grapes hnes, gold and stubble, corn and cattle, raid atars all are used by
the Holy Spirit to carry our minds across the \@mtsm that separates the spiritual from the méateria

Doubtless the constant use of figures drawn framfamiliar world to express religious ideas lease®siduum
at the bottom of our minds which in some measuvegiolor if not form to our theology. We struggteunderstand
spiritual things by comparing them to natural ortben little by little those natural things becoidentified with the
spiritual completely and the spiritual suffers dgigas a consequence.

One task of the illuminated Christian teachemisnternalize worship and raise the religious c@is®f church
people above the figures and allegories that edahlem to grasp those concepts in the first plabe.figure is the box
in which the shining jewel is carried; but it iggrsingly easy to mistake the box for the jewal &ok for nothing more.

Christianity is the religion of the heart. It selaes for and finds the man under his wrappings.dgdspel reaches
the man far in where there is nothing to distingtham from any other man. Whether he is dark oraednhite matters
not at all; whether he is a Stone Age aborigina grass hut or a civilized white man in an air-dbaded office he is the
same man underneath, and it is for that man tleaSiirit keeps up His persistent search.

It would appear obvious enough once we think ohdt the image of natural objects treasured imtired tends
to impede the flight of our souls upward into Gtldistrations which, by their very definition, sHduet in light, if used
often and objectified by the artist’s brush, becampaque at last and actually shut out the lighy there intended to
admit.

A familiar example may help me to make my poirtepsalmist David, in the most beautiful hymn ie torld,
teaches us to think of Christ as our Shepherd.LDiné Jesus carried the idea further and talkedaseynaf His sheep and
of Himself as the Shepherd who should lay downliffisfor them. The artists took up the idea andickepl Christ as a
real shepherd and their work has become so fix¢ideirminds of Christians that when our Lord returrany of them will
be secretly disappointed if He is not carrying@okrin His hand and a woolly lamb under His arm.

In this instance what is intended to assist outeustanding, to lift our imagination, to put poesaryd music into
our hearts, has by our blindness become insteaxsitiye hindrance to our knowledge of Christ. Woisdas given us
not only an inadequate but an erroneous pictuiéiof We try to visualize Him and the only imagettpeojects onto the
screen is that of an idealized shepherd of the NEsmt, an image which | am certain Paul and Johuoldvaever
recognize. Paul declared that he knew Christ #fterflesh no more, and the same John who had red¢dhe words of
Christ concerning the sheep and the shepherd, iisaw Him as He now is fell at His feet as dead.

Always the Church has been tempted to think of @pthe use of images and forms, and always wherhah so
done she has fallen into externalism and spiritieslay. Some of the greatest books apart from thgired Scriptures
have been written to call the church back to ampuewv of God. Miguel de Molinos, in hiSpiritual Guide insists that
prayer is “an ascent or elevation of the mind taG6God is above all creatures,” he says furtliand the soul cannot
see Him nor converse with Him if she raise not élébove them all.”

The anonymous author &he Cloud of Unknowingays, “Look the loath to think on aught but Himis8lo that
naught work in thy wit or in thy will, but only Higelf. And do that in thee is to forget all creatuteat God ever made
and the works of them... let them be and take no bé#&tem. This is the work that most pleaseth God.”

| think it may be said with a fair degree of a@my that all the great devotional theologians & tenturies
taught the futility of trying to visualize the Goelid. Molinos warned against every effort of thellatt to image God
forth. “She ought to go forward with her love,” bays of the Christian’s soul, “leaving all her urglending behind. Let
her love God as He is and not as her understarsaiys) He is, and pictures Him.”

The teaching of the New Testament is that Godsgiritual things can be known finally only by aetit work of
God within the soul. However theological knowledgay be aided by figures and analogies, the puremstahding of
God must be by personal spiritual awareness. Thiy Bpirit is indispensable. (See John 14:1 to 16288 First
Corinthians 1:18 to 2:16.)
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CHAPTER 28 To Be Understood, Truth Must Be Lived

FOR A LONG TIME | HAVE BELIEVED that truth, to be understood, must be lived; Bite doctrine is wholly ineffective
until it has been digested and assimilated by dked tife. | have held this to be an important edgrnin the preaching of
the Old Testament prophets, and | have felt itéonbar to the heart of the moral teaching of oudLiesus Christ. |
admit that this belief has made me a little lonéy,not many of my Christian brethren share itwite. While | have not
heard anyone deny the truth outright, few have $én teach it with anything approaching emphasgisd by silence a
man will reveal his beliefs as surely as by argumen

This is one of those truths which at first may egopdull and colorless, but far from being tameveak, this truth
is of tremendous importance to all of us. While twomy knowledge formulated as a tenet in the cideahy church or
school of religious thought, it nevertheless stamsl® great divide to separate those who thinklyigibout the faith of
Christ from those who think carelessly about it.

The essence of my belief is that there is a difiee, a vast difference, between fact and truththTmn the
Scriptures is more than a fact. A fact may be detdcimpersonal, cold and totally disassociatethfliée. Truth on the
other hand, is warm, living and spiritual. A thegilal fact may be held in the mind for a lifetim@&hout its having any
positive effect upon the moral character; but tnstlcreative, saving, transforming, and it alwaparges the one who
receives it into a humbler and holier man.

At what point, then, does a theological fact beedar the one who holds it a life-giving trutA®? the point where
obedience begindVhen faith gains the consent of the will to makeirrevocable committal to Christ as Lord, truth
begins its saving, illuminating work; and not onement before.

In His conflict with the religious textualists bfis day our Lord often uttered short statements shave as keys
to unlock vast and precious storehouses of truththe Gospel according to John these may be fonnsbinething
amounting to profusion. One such is found in Johtif&any man will do his will, he shall know of éhdoctrine, whether
it be of God, or whether | speak of myself” (vels®. A. T. Robertson, in hig/ord Pictures in the New Testament
explains “he shall know” as being “experimental ¥edge from willingness to do God’s will.” Then jaotes Westcott:
“if there be no sympathy there can be no undergtgrid

Obviously these words of Christ were understoodhgygreat British Biblical scholar Westcott ané thrilliant
American expositor Robertson as teaching that tcath be understood only by the mind that has sdered to it. The
average evangelical Bible teacher today finds suddical interpretation too revolutionary to benéortable and so just
ignores it.

We must be willing to obey if we would know theadrinner meaning of the teachings of Christ andcaffestles. |
believe this view prevailed in every revival thaeecame to the church during her long historyebala revived church
may be distinguished from a dead one by the a#itudts members toward the truth. The dead chbottis to the shell
of truth without surrendering the will to it, whikke church that wills to do God’s will is immedigt blessed with a
visitation of spiritual powers.

Theological facts are like the altar of Elijah @armel before the fire came, correct, properly laid, but
altogether cold. When the heart makes the ultirmateender, the fire falls and true facts are tranechinto spiritual truth
that transforms, enlightens, sanctifies. The chuncthe individual that is Bible taught without bgiSpirit taught (and
there are many of them) has simply failed to seéttith lies deeper than the theological staterokitt

Truth cannot aid us until we become participaiarst. We only possess what we experience. St. Gyeof
Sinai, who lived in the fourteenth century, tauftdt understanding and participation were inseparabthe spiritual
life. “He who seeks to understand commandmentsowitfulfiling commandments, and to acquire sucllenstanding
through learning and reading, is like a man whesak shadow for truth. For the understanding a@htisigiven to those
who have become patrticipants in truth (who haveeths through living). Those who are not particiggin truth and are
not initiated therein, when they seek this undeditag, draw it from a distorted wisdom. Of such ntka apostle says
‘the natural man receiveth not the things of thgi§peven though they boast of their knowledgerofth.”

Here is a simple but neglected doctrine that shbelrestored to its rightful place in the thinkegd teaching of
the church. It would work wonders.
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CHAPTER 29 The Sanctification of Our Minds

THINKING IS A KIND OF LIVING. To think and to be aware that we think is to bascious; life without consciousness is
but a shadow of life, having no meaning and beihgamvalue to the individual. Our thoughts are pgreduct of our
thinking, and since these are of such vast impoeaa us it is imperative that we learn how to khiightly.

I am not concerned here with that kind of profowedebration known as “heavy thinking.” Few of ws/é the
intellectual equipment to enable us, or the willveo to compel us, to engage in such heroic menticese | am dealing
here with that kind of thinking done by every notmperson every waking moment from birth to death.

After all, it is not our heavy thinking that shapeur characters, but the quiet attention of thadntb the
surrounding world day after day throughout ourdivielen are influenced more by their common, everytaking than
by any rare intellectual feat such as writing aajngoem or painting a famous picture. Feats ofkthogn may create
reputation, but habits of thinking create chara@tez incredible mental accomplishments of an Einsfer instance, had
almost nothing to do with the kind of human beimgwas; the constant, undramatic, moment-by-monmetglay of his
mind with his environment, on the other hand, Hatbat everything to do with it.

We all live in two environments, the one being Warld around us, the other our thoughts aboutwuatd. The
larger world cannot affect us directly; it must inediated to us by our thoughts, and will be to kst only what we
allow it to be.

Three men walking side by side may yet be inlvadpithree different worlds. Imagine a poet, a ratst and a
lumberman traveling together through a forest. pbet's mind races back over the centuries to the tivhen the mighty
trees now towering above him were but beginninggpear as tiny green shoots out of the gray eddhdreams of the
mighty of the world who then wore crowns and swagetpires, but who have long ago passed from thibklgascene
and been forgotten by everyone but a few historians

The naturalist's world is smaller and more dethilele hears the sweet, hardly audible bird song ftbats
among the branches and seeks to discover the hgildigar; he knows what kind of moss it is thatgdiio the base of the
centuries—old trees; he sees what the others thisdresh claw marks on the bark of a tree, andvisnitnat a bear has
recently passed that way.

The lumberman’s world is smaller still. He is cemed neither with history nor nature but with lwenbHe
judges the diameter and height of the tree, anguigk calculation determines how much it will bring the market. His
world is the dull world of commerce. He sees najtieyond it.

It is obvious that one external world has beenddrinto three internal worlds by the thinking loé tthree men.
External things and events are the raw materia};ahke finished product is whatever the mind mageshese. Judas
Iscariot and John the Beloved lived in the samedydout how differently they interpreted it. Thensa may be said of
Cain and Abel, Esau and Jacob, Saul and David. Fhese we learn that circumstances do not make mentheir
reaction to circumstances that determines what &fnden they will be.

What then can we Christians do! The answer ist this mind be in you, which was also in Christuk%“Know
ye not your own selves, how that Jesus Christ y®in except ye be reprobates?” The mental stufi@iChristian can be
and should be modified and conditioned by the SpiriChrist which indwells his nature. God willsathwe think His
thoughts after Him. The Spirit-filled, prayerful @$tian actually possesses the mind of Christhat his reactions to the
external world are the same as Christ’s. He thatksut people and things just as Christ does. f&lldecomes to him the
raw nectar which the Spirit within him turns inteethoney of paradise.

Yet this is not automatic. To do His gracious w&#d must have the intelligent cooperation of Hise. If we
would think God’s thoughts we must learn to thimktnually of God. “God thinks continuously of eaghe of us as if
He had no one but ourselves,” said Francois Majditak therefore no more than just if we thinkntmuously of Him,
as if we had no one but Himself.”

We must think of the surrounding world of peophel ahings against the background of our thoughtsad. The
experienced Christian will never think of anythidigectly; his thoughts go first to God and from Gmd to His creation.
His thoughts, like the angels of Jacob’s ladderead and descend, but ever God stands above tlesidipg over all.

To be heavenly-minded we must think heavenly thésig*So let us return to ourselves, brothers,... ifds
impossible for us to be reconciled and united V@thd if we do not first return to ourselves,... stniyiconstantly to keep
attention on the kingdom of heaven which is with&”

So wrote Nicephorus, a father of the Greek OrtlroGburch, in the fourteenth century, and nothingcsihas
changed. God must have all our thoughts it we wenfgkrience the sanctification of our minds.
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CHAPTER 30 The Futility of Regret

THE HUMAN HEART IS HERETICAL BY NATURE Popular religious beliefs should be checked cdisefgainst the Word of
God, for they are almost certain to be wrong.

Legalism, for instance, is natural to the humaarteGrace in its true New Testament meaning igifor to
human reason, not because it is contrary to relagbbecause it lies beyond it. The doctrine of grfaad to be revealed,; it
could not have been discovered.

The essence of legalism is self-atonement. Thkesddes to make himself acceptable to God by santeof
restitution, or by self-punishment or the feelifgegret. The desire to be pleasing to God is contable certainly, but
the effort to please God by self-effort is not, itceissumes that sin once done may be undone samasion wholly false.

Long after we have learned from the Scriptures$ w& cannot by fasting, or the wearing of a hairtstr the
making of many prayers, atone for the sins of thd,sve still tend by a kind of pernicious natunaresy to feel that we
can please God and purify our souls by the penahperpetual regret.

This latter is the Protestant's unacknowledgedapea. Though he claims to believe in the doctriie o
justification by faith he still secretly feels thahat he calls “godly sorrow” will make him dear®od. Though he may
know better he is caught in the web of a wrongyrelis feeling and betrayed.

There is indeed a godly sorrow that worketh regece, and it must be acknowledged that among uist@inis
this feeling is often not present in sufficientestgth to work real repentance; but the persistefidhis sorrow till it
becomes chronic regret is neither right nor goodgrBt is a kind of frustrated repentance that hasbeen quite
consummated. Once the soul has turned from alsthcommitted itself wholly to God there is no lengny legitimate
place for regret. When moral innocence has bedaressby the forgiving love of God the guilt may teenembered, but
the sting is gone from the memory. The forgiven rkiaows that he has sinned, but he no longer feels i

The effort to be forgiven by works is one that ceaver be completed because no one knows or cam kow
much is enough to cancel out the offense; so thkesemust go on year after year paying on his nbebt, here a little,
there a little, knowing that he sometimes addsisabiil much more than he pays. The task of keepiogks on such a
transaction can never end, and the seeker carhoply that when the last entry is made he may badadwed the account
fully paid. This is quite the popular belief, tHmrgiveness by self-effort, but it is a natural é@r and can at last only
betray those who depend upon it.

It may be argued that the absence of regret itefica low and inadequate view of sin, but the emppbsite is
true. Sin is so frightful, so destructive to thailsthat no human thought or act can in any degiggngh its lethal
effects. Only God can deal with it successfullylyoime blood of Christ can cleanse it from the [gooé the spirit. The
heart that has been delivered from this dread erfealy not regret but wondrous relief and unceagagjtude.

The returned prodigal honors his father more giceg than by repining. Had the young man in shery had
less faith in his father he might have mourned iooaer instead of joining in the festivities. Hisnfidence in the
lovingkindness of his father gave him the couragftget his checkered past.

Regret frets the soul as tension frets the neawelsanxiety the mind. | believe that the chronibappiness of
most Christians may be attributed to a gnawing sineas lest God has not fully forgiven them, or fisar that He
expects as the price of His forgiveness some $atnotional penance which they have not furnisieddour confidence
in the goodness of God mounts our anxieties willidish and our moral happiness rise in inverse qntign.

Regret may be no more than a form of self-lovan&n may have such a high regard for himself thgtfaifure
to live up to his own image of himself disappoihitm deeply. He feels that he has betrayed his st by his act of
wrongdoing, and even if God is willing to forgivarhhe will not forgive himself. Sin brings to suatman a painful loss
of face that is not soon forgotten. He becomes peemtly angry with himself and tries to punish hethdy going to
God frequently with petulant self-accusations. Ti&e of mind crystallizes finally into a feelin§chronic regret which
appears to be a proof of deep penitence but iskyiproof of deep self-love.

Regret for a sinful past will remain until we tydelieve that for us in Christ that sinful pastlanger exists. The
man in Christ has only Christ’'s past and that iggm and acceptable to God. In Christ he died;lmist he rose, and in
Christ he is seated within the circle of God’s faatones. He is no longer angry with himself beeaus is no longer
self-regarding, but Christ-regarding; hence thenea place for regret.
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CHAPTER 31 The Importance of Self-judgment

HARDLY ANYTHING ELSE REVEALS so well the fear and uncertainty among men asetingth to which they will go to hide
their true selves from each other and even frorn tven eyes.

Almost all men live from childhood to death behimdemiopaque curtain, coming out briefly only wiierced
by some emotional shock and then retreating asklyuias possible into hiding again. The result ois thifelong
dissimulation is that people rarely know their mdigrs for what they really are, and worse than, that camouflage is so
successful that mostly they do not quite know thedues either.

Self-knowledge is so critically important to usaar pursuit of God and His righteousness thatievarder heavy
obligation to do immediately whatever is necessaryemove the disguise and permit our real seledsetknown. It is
one of the supreme tragedies in religion that soyntd us think so highly of ourselves when the evice lies all on the
other side; and our self-admiration effectivelydids out any possible effort to discover a remeayofa condition. Only
the man who knows he is sick will go to a physician

Now, our true moral and spiritual state can beldged only by the Spirit and the Word. The finadgment of
the heart is God’s. There is a sense in which we dat judge each other (Matt. 7:1-5), and in whighshould not even
try to judge ourselves ( 1 Cor. 4:3) The ultimatdgment belongs to the One whose eyes are likengeflof fire and who
sees quite through the deeds and thoughts of nienohe am glad to leave the final word with Him.

There is, nevertheless, a place for self-judgrnaent a real need that we exercise it (1 Cor. 11231\&hile our
self-discovery is not likely to be complete and ealf-judgment is almost certain to be biased amgeifect, there is yet
every good reason for us to work along with theyH®pirit in His benign effort to locate us spiritiyain order that we
may make such amendments as the circumstances defteat God already knows us thoroughly is cer(Risa. 139:1-
6). It remains for us to know ourselves as acciyate possible. For this reason | offer some rtdeself-discovery; and
if the results are not all we could desire they rbayat least better than none at all. We may bevkriay the following:

1. What we want mosWe have but to get quiet, recollect our thoughist for the mild excitement within us to
subside, and then listen closely for the faintaiglesire. Ask your heart, What would you ratherenthan anything else
in the world? Reject the conventional answer. trmisthe true one, and when you have heard it yidlkkmow the kind of
person you are.

2. What we think about mosthe necessities of life compel us to think abuahy things, but the true test is what
we think aboutvoluntarily. It is more than likely that our thoughts will sher about our secret heart treasure, and
whatever that is will reveal what we are. “Whereiytreasure is, there will your heart be also.”

3. How we use our moneggain we must ignore those matters about whictareenot altogether free. We must
pay taxes and provide the necessities of life fmselves and family, if any. That is routine, mgreind tells us little
about ourselves. But whatever money is left to db &s we please—that will tell us a great deakad Better listen to
it.

4. What we do with our leisure timA.large share of our time is already spoken foth®yexigencies of civilized
living, but we do have some free time. What we dlitn\it is vital. Most people waste it staring aettelevision, listening
to the radio, reading the cheap output of the psegfngaging in idle chatter. What | do with mieeeals the kind of man
I am.

5. The company we enjoyhere is a law of moral attraction that draws gveran to the society most like
himself. “Being let go, they went to their own coamy.” Where we go when we are free to go where illeisva near-
infallible index of character.

6. Whom and what we admirehave long suspected that the great majorityvahgelical Christians, while kept
somewhat in line by the pressure of group opini@yertheless have a boundless, if perforce sealetjration for the
world. We can learn the true state of our mindsskgmining our unexpressed admirations. Israel odigmired, even
envied, the pagan nations around them, and sotftihgoadoption and the glory and the covenantsta@daw and the
promises and the fathers. Instead of blaming Ideaeis look to ourselves.

7. What we laugh atNo one with a due regard for the wisdom of God Margue that there is anything wrong
with laughter, since humor is a legitimate compdrafrour complex nature. Lacking a sense of humerfall that much
short of healthy humanity.

But the test we are running here is not whethetawrgh or not, but what we laugh at. Some thing®litside the
field of pure humor. No reverent Christian, fortarsce, finds death funny, nor birth nor love. NariBfilled man can
bring himself to laugh at the Holy Scriptures, be tChurch which Christ purchased with His own bloadprayer or
righteousness or human grief or pain. And surelyone who has been even for a brief moment in tkesguce of God
could ever laugh at a story involving the Deity.

These are a few tests. The wise Christian wit fathers.

33



CHAPTER 32 Serving in the Emergency

ONE MIGHTY FACT THERE ISwhich for us men overwhelms all other consideratiand gives significance to everything
we do. It is that the human race has left its fistate and is morally and spiritually fallen.

Since the fall of man the earth has been a disasta and everyone lives with a critical emergeiNgthing is
normal. Everything is wrong and everyone is wrongjlunade right by the redeeming work of Christ ahd effective
operation of the Holy Spirit.

The universal disaster of the Fall compels ushiokt differently about our obligation to our fellomen. What
would be entirely permissible under normal condisidoecomes wrong in the present situation, and ntlaings not
otherwise required are necessary because of abhoomgitions.

It is in view of this that all our Christian serei must be evaluated. The needs of the peoplepurobwn
convenience, decide how far we shall go and howhmues shall do. Had there been no disaster therdédW@ayve been no
need for the Eternal Son to empty Himself and dest¢e Bethlehem’s manger. Had there been no Faletivould have
been no incarnation, no thorns, no cross. Thesdteeswhen the divine goodness confronted the huenagrgency.

While Christ was the perfect example of the hgaftbrmal man, He yet did not live a normal life. shecrificed
many pure enjoyments to give Himself to the holykvof moral rescue. His conduct was determinedbyowhat was
legitimate or innocent, but by our human need. ldased not Himself but lived for the emergency: asdHe was so are
we in this world.

Before the judgment seat of Christ my service dljudged not by how much | have done but by hawehm
could have done. In God'’s sight my giving is meadunot by how much | have given but by how muclould have
given and how much | had left after | made my difte needs of the world and my total ability to isii@r to those needs
decide the worth of my service.

Not by its size is my gift judged, but by how mumfhme there is in it. No man gives at all until lires given all.
No man gives anything acceptable to God until lefiist given himself in love and sacrifice.

The hero is cited by his country not for the numiifepersons he has saved only, but for the degfrelanger to
himself present in his act. Service that can beedeithout peril, that carries no loss, no sacrifdees not rate high in the
sight of men or God.

In the work of the church the amount one man rdostb accomplish a given task is determined by hawh or
how little the rest of the company is willing to.dbis a rare church whose members all put theaugler to the wheel.
The typical church is composed of the few whoseuktess are bruised by their faithful labors and mhany who are
unwilling to raise a blister in the service of Gand their fellow men. There may be a bit of wry lounm all this, but it is
quite certain that there will be no laughter whaateof us gives account to God of the deeds dottesibody.

| think that most Christians would be better péeh# the Lord did not inquire into their persorsfairs too
closely. They want Him to save them, keep them hamul take them to heaven at last, but not to beniguisitive about
their conduct or service. But He has searched uwk kmown us. He knows our downsitting and our upgsand
understands our thoughts afar off. There is nogptachide from those eyes that are as a flameeffid there is no way
to escape from the judgment of those feet thalileedine brass. It is the part of wisdom to livéttwthese things in mind.

God is love and His kindness is unbounded, bubh&teno sympathy with the carnal mind. He rememtbetswe
are dust, indeed, but He refuses to tolerate tlgdmf the flesh. He has given us His word; He prasnised that we
would never be tempted above what we were ableao; e has placed Himself at our disposal in nespdo believing
prayer; He has made available to us the infiniteatnpower of His Holy Spirit to enable us to do Mgl here on earth.
There is no excuse for our acting like timid weags.

Before there can be acceptable service there bbeuah acceptable life. Before we can know how nwetowe
we must learn how great is the need. Men are canghtlisaster worse than earthquake or flood thededeemed of the
Lord are to work for their rescue.

In considering these things we must not go ordéfensive. The Lord loves the artless, the caritle childlike.
He cannot work with those who argue or bargainleag or excuse themselves. He hides His profoundgsteries from
the wise and the prudent and reveals them untosbdlbe poor in spirit always receive the kingdone, tineek inherit the
earth, the mourner is comforted and the pure imtlseg God.

My old friend Tom Haire, the praying plumber, afseveral months of ministry in the United Statek] me one
day that he was going back home for a rest. Inthiekest of Irish brogues he explained how it wathwim. “I'm
preached out,” he said, “and | am going back tandpghree months waiting on God. There are somésglimatters that
| want to get straightened olitwant to appear before the judgment seat now wtikn do something about it.”
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CHAPTER 33 How to Keep from Going Stale

PERIODS OF STALENESS IN THE LIFEare not inevitable but they are common. He is r@ @hristian who has not
experienced times of spiritual dullness when theshrehas gone out of his heart and the enjoymenltivirig has
diminished greatly or departed altogether.

Since there is no single cause of this conditiwrd is no one simple remedy for it. Sometimes reet@blame,
as for instance when we do a wrong act without idiately seeking forgiveness and cleansing; or wivenpermit
worldly interests to grow up and choke the tendantg of the inner life.

When the cause is known, and particularly whes ds uncomplex as this, the remedy is the oldidagid one of
repentance. But if after careful and candid exationaof the life by prayer and the Word no reall évidiscovered, we
gain nothing by putting the worst construction bimgs and lying face down in the dust. To say thathave not sinned
when we have is to be false to the fact; to inbiat we have sinned when we have not is to be falseirselves. There
comes a time when the most spiritual thing we aaisdo accept cleansing from all sin as an accismgd fact and stop
calling that unclean which God has called clean.

Sometimes our trouble is not moral but physica.lédng as we are in these mortal bodies our splrlives will
be to some degree affected by our bodies. Herehaeld notice that there is a difference betweenmoartal bodies and
the “flesh” of Pauline theology. When Paul speakshe flesh he refers to our fallen human naturg,ta our physical
bodies, which are temples of the Holy Spirit. Thglbbuhe power of the Spirit there is deliverancerfiiie propensities of
the flesh, but while we live there is no reliefiirdthe weaknesses and imperfections of the body.

One often-unsuspected cause of staleness is éatBhakespeare said something to the effect thatarocould
be a philosopher when he had a toothache, and widlgpossible to be a weary saint, it is scargagsible to be weary
andfeel saintly; and it is our want of feeling that we amnsidering here. The Christian who gets tiretheawork of the
Lord and stays tired without relief beyond a readda time will go stale. The fact that he grew welay toiling in the
Lord’s vineyard will not make his weariness anyslesal. Our Lord knew this and occasionally took Hisciples aside
for a rest.

I sometimes think that our custom of holding thpdrtant preaching meeting of the week on Sundaypieg
forces us ministers to preach some of our best@esrto tired hearers and cuts down on the effigieour work. We
read with some astonishment that men such as JahgaR often preached as early as five o’clock i rforning. |
know times have changed and | do not propose towaroe any five o’'clock preaching services; butealst our fathers
managed to preach to fresh audiences, while weuelyi address tired ones. Undoubtedly they hadithentage.

Another reason some of us become jaded is monolango one thing continuously will result in booed even
if what we do is pleasant; and to think about tame things without cessation will also lead to dore even if we are
thinking about the things of the kingdom. Miltonggests that God made night to alternate with dayhe purpose of
providing us with “grateful vicissitude,” a welcorshange for which we should be thankful.

Some of the purest souls have written of the dang& continuous spiritual exercises uninterrupbgdowlier
considerations. Von Hugel speaks of the “neural’aafsprayer and advises that we should sometinmeakboff thoughts
of heavenly things and go for a walk or dig in gaden. We have all known the disappointment fékervreturning to a
passage of Scripture that had been so fresh agchfriathe day before only to find the sweetnessgnrt of it. It is the
Spirit's way of urging us on to new vistas. | netihat in the wilderness God kept Israel movinge @ray wonder what
would have happened if they had camped in one [aderty years.

The lives of the great Christians show that thiéeiged not only from each other but from themsele¢ different
periods of their lives. Spiritual exercises thapkd them at one stage of their development lageaime useless and had
to be changed for others.

To stay free from religious ennui we should besfidrnot to get into a rut, not even a good rutr Cerd warned
against vain repetition. There is repetition tisahdt vain, but oft-repeated prayers become vaiarmthey have lost their
urgency. We should examine our prayers every nowv again to discover how much sincerity and sportitaribey
possess. We should insist on keeping them simplagid, fresh and, original. And above all we shoudder seek to
induce holy emotions. When we feel dry it is wisither to ignore it or to tell God about it withoahy sense of guilt. If
we are dry because of some wrong on our part tiré 8pough the Word will show us the fault.

In short, we can keep from going stale by getiimgper rest, by practicing complete candor in prayg
introducing variety into our lives, by heeding Gedall to move onward and by exercising quiet falthays.
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CHAPTER 34 Marks of the Spiritual Man

THE CONCEPT OF SPIRITUALITY VARIESamong different Christian groups. In some cirdles highly vocal person who
talks religion continually is thought to be vernyirgipal; others accept noisy exuberance as a masgpioituality, and in

some churches the man who prays first, longestlandest gets a reputation for being the most sgiritnan in the
assembly.

Now a vigorous testimony, frequent prayers andl Iptaise may be entirely consistent with spiritiyalbut it is
important that we understand that they do not émtbelves constitute it nor prove that it is present

True spirituality manifests itself in certain dorant desires. These are ever-present, deep-setiteds
sufficiently powerful to motivate and control thiéel For convenience let me number them, thougtakenno effort to
decide the order of their importance.

1. First is the desire to be holy rather than lyapjpe yearning after happiness found so widely regn@hristians
professing a superior degree of sanctity is sw@ficproof that such sanctity is not indeed presEme. truly spiritual man
knows that God will give abundance of joy afterwaa’e become able to receive it without injury to souls, but he does
not demand it at once. John Wesley said of the reesndif one of the early Methodist societies thatibebted that they
had been made perfect in love because they camteutah to enjoy religion instead of to learn howytltould become
holy.

2. A man may be considered spiritual when he winsee the honor of God advanced through hiselifm if it
means that he himself must suffer temporary dishondoss. Such a man prays “Hallowed be Thy naraad silently
adds, “at any cost to me, Lord.” He lives for Goldaor by a kind of spiritual reflex. Every choio&olving the glory of
God is for him already made before it presentdfitble does not need to debate the matter withohis heart; there is
nothing to debate. The glory of God is necessahijrtg he gasps for it as a suffocating man gaspaifo

3:-. The spiritual man wants to carry his crossnW@hristians accept adversity or tribulation watlsigh and call
it their cross, forgetting that such things comkealo saint and sinner. The cross is that extreeesity that comes to us as
a result of our obedience to Christ. This crossasforced upon us; we voluntarily take it up withl knowledge of the
consequences. We choose to obey Christ and byisg deoose to carry the cross.

Carrying a cross means to be attached to the iPefgohrist, committed to the Lordship of Christlasbedient to
the commandments of Christ. The man who is solatcso committed, so obedient is a spiritual man.

4. Again, a Christian is spiritual when he seesrghing from God’s viewpoint. The ability to weigltl things in
the divine scale and place the same value upon #e@od does is the mark of a Spirit-filled lifeodslooksat and
throughat the same time. His gaze does not rest on ttiaceubut penetrates to the true meaning of thimps. carnal
Christian looks at an object or a situation, butaaese he does not see through it he is elatedsbdoan by what he sees.
The spiritual man is able to look through thingsGaxl looks and think of them as God thinks. Hesiisson seeing all
things as God sees them even if it humbles himeapdses his ignorance to the point of real pain.

5. Another desire of the spiritual man is to dght rather than to live wrong. A sure mark of thature man of
God is his nonchalance about living. The earthrgybody-conscious Christian looks upon death witmb terror in his
heart; but as he goes on to live in the Spirit &eones increasingly indifferent to the number sfy@ars here below, and
at the same time increasingly careful of the kihtife he lives while he is here. He will not puede a few extra days of
life at the cost of compromise or failure. He wamtsst of all to be right, and he is happy to ledGlecide how long he
shall live. He knows that he can afford to die rtbat he is in Christ, but he knows that he canffotéto do wrong, and
this knowledge becomes a gyroscope to stabilizéhimging and his acting.

6. The desire to see others advance at his exper@®ther mark of the spiritual man. He wantsde other
Christians above him and is happy when they armpted and he is overlooked. There is no envy irhkert; when his
brethren are honored he is pleased because stiwwsll of God and that will is his earthly heavéhGod is pleased, he
is pleased for that reason, and if it pleases @akalt another above him he is content to hase. it

7. The spiritual man habitually makes eternitygoeents instead of time-judgments. By faith he risesve the
tug of earth and the flow of time and learns tamkhénd feel as one who has already left the warttigone to join the in
numerable company of angels and the general asgembIchurch of the First-born which are writterhgaven. Such a
man would rather be useful than famous and woulteraserve than be served.

And all this must be by the operation of the H8yirit within him. No man can become spiritual bgnkelf only
the free Spirit can make a man spiritual.
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CHAPTER 35 Chastisement and Cross Carrying Not th&ame

FOR THECHRISTIAN CROSS CARRYINGand chastisement are alike but not identical. Tdi#fgr in a number of important
ways. The two ideas are usually considered to éeséime and the words embodying the ideas are ntdhangeably.
There is, however, a sharp distinction between thW&hen we confuse them we are not thinking acclyraa@d when we
do not think accurately about truth we lose sonmreebiethat we might otherwise enjoy.

The cross and the rod occur close together irHiblg Scriptures, but they are not the same thirfge Tod is
imposed without the consent of the one who suffierShe cross cannot be imposed by another. EvaisiChore the
cross by His own free choice. He said of the lifepdured out on the cross, “No man taketh it froey but | lay it down
of myself.” He had every opportunity to escapediwess but He set His face like a flint to go toudatem to die. The only
compulsion He knew was the compulsion of love.

Chastisement is an act of God; cross carryingcanfahe Christian. When God in love lays the todhe back of
His children He does not ask permission. Chastiséfioe the believer is not voluntary except in #ense that he chooses
the will of God with the knowledge that the will Giod includes chastisement. “For whom the Lord tlovee chasteneth,
and scourgeth every son whom he receiveth. If yienchastening, God dealeth with you as with sforsyhat son is
he whom the father chasteneth not?”

The cross never comes unsolicited; the rod alvdmes. “If any man will come after me, let him demynself,
and take up his cross, and follow me.” Here isr¢liggielligent choice, a choice that must be magiéhle individual with
determination and forethought. In the kingdom oflGo one ever stumbled onto a cross.

But what is the cross for the Christian? Obviouslg not the wooden instrument the Romans usexkézute the
sentence of death upon persons guilty of capitales. The cross is the suffering the Christian eeslas a consequence
of his following Christ in perfect obedience. Chiibose the cross by choosing the path that Iégl and it is so with His
followers. In the way of obedience stands the ¢rasd we take the cross when we enter that way.

As the cross stands in the way of obedience, sstidement is found in the way of disobedience. Geder
chastens a perfectly obedient child. Consider #thefs of our flesh; they never punished us fordaee, only for
disobedience.

When we feel the sting of the rod we may be swrewe temporarily out of the right way. Converséhg pain of
the cross means that we are in the way. But thieeFatlove is not more or less, wherever we mayGud chastens us
not that He may love us but because He loves us.wWell-ordered house a disobedient child may expegishment; in
the household of God no careless Christian can twpscape it.

But how can we tell in a given situation whethar pain is from the cross or the rod? Pain is fr@m whatever
source it comes. Jonah in flight from the will ab@&suffered no worse storm than did Paul in theeresf God’s will; the
same wild sea threatened the life of both. And Blainithe lion’s den was in trouble as deep as Jeemh in the whale’s
belly. The nails bit as deep into the hands of &htying for the sins of the world as into the haofl the two thieves
dying for their own sins. How then may we distirgfuthe cross from the rod?

| think the answer is plain. When tribulation canvee have but to note whether it is imposed or eho®8lessed
are ye, “ said our Lord, “when men shall revile yand persecute you, and shall say all manneribagainst you.” But
that is not all. Four other words He added: they“falsely, for my sake.” These words show thatghffering must come
voluntarily, that it must be chosen in the largeoice of Christ and righteousness. If the accusatien cry against us is
true, no blessedness follows.

We delude ourselves when we try to turn our justighments into a cross and rejoice over that foickvwe
should rather repent. “For what glory is it, if, @hye be buffeted for your faults, ye shall takgaitiently? but if, when ye
do well, and suffer for it, ye take it patientljg is acceptable with God” (1 Pet. 2:20) . Thessris always in the way of
righteousness. We feel the pain of the cross ohignmwve suffer for Christ’'s sake by our own willicigoice.

| think that there is also another kind of suffigri one that does not fall into either of the categs considered
above. It comes neither from the rod nor from ttess, not being imposed as a moral corrective nfber®d as a result of
our Christian life and testimony. It comes in tloeicse of nature and arises from the many ills fiedheir to. It visits all
alike in a greater or lesser degree and would appeaave no clear spiritual significance. Its ssumay be fire, flood,
bereavement, injuries, accidents, illness, old agariness or the upset conditions of the worldegaty. What are we to
do about this?

Well, some great souls have managed to turn énesetneutral afflictions to good. By prayer and-abhsement
they wooed adversity to become their friend andemadigh distress a teacher to instruct them irhdaenly arts. May
we not emulate them?
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CHAPTER 36 The Wind in Our Face

“GOD HATH CALLED YOU TO CHRIST'S SIDE” wrote the saintly Rutherford, “and the wind ismin Christ's face in this
land; and seeing ye are with Him, ye cannot exftextee-side or the sunny side of the brae.”

With that beautiful feeling for words that chaextzed Samuel Rutherford’s most casual utterancéndre
crystallizes for us one of the great radical fadtthe Christian life. The wind is in Christ's faand because we go with
Him we too shall have the wind in our face. We stiaot expect less.

The yearning for the sunny side of the brae isinaatenough, and for such sensitive creatures aarevét is, |
suppose, quite excusable. No one enjoys walkingantold wind. Yet the church has had to march #ithwind in her
face through the long centuries.

In our eagerness to make converts | am afraid swee Hately been guilty of using the technique ofderm
salesmanship, which is of course to present omyd#sirable qualities in a product and ignore #s& MWe go to men and
offer them a cozy home on the sunny side of the.bifathey will but accept Christ He will give thepeace of mind,
solve their problems, prosper their business, ptdteeir families and keep them happy all day IoHgey believe us and
come, and the first cold wind sends them shivetingpme counselor to find out what has gone wrang;that is the last
we hear of many of them.

The teachings of Christ reveal Him to be a reatighe finest meaning of that word. Nowhere in @espels do
we find anything visionary or overoptimistic. HdddHis hearers the whole truth and let them makehar minds. He
might grieve over the retreating form of an inquindno could not face up to the truth, but He newerafter him to try to
win him with rosy promises. He would have men fallelim, knowing the cost, or He would let them geittways.

All this is but to say that Christ is honest. Wandrust Him. He knows that He will never be pop@mong the
sons of Adam and He knows that His followers needexpect to be. The wind that blows in His facé e felt by all
who travel with Him, and we are not intellectuahlignest when we try to hide that fact from them.

By offering our hearers a sweetness-and-light gloapd promising every taker a place on the suidwg af the
brae, we not only cruelly deceive them, we guaeatso a high casualty rate among the convertsamauch terms. On
certain foreign fields the expression “rice Chaeg” has been coined to describe those who adajsti@hity for profit.
The experienced missionary knows that the conhartt hust pay a heavy price for his faith in Chigsthe one that will
persevere to the end. He begins with the wind $nfdde, and should the storm grow in strength Hlemat turn back for
he has been conditioned to endure it.

By playing down the cost of discipleship we aredurcing rice Christians by the tens of thousanglstrinere on
the North American continent. Old-timers will remeen the Florida land boom of some years ago wheewa
unscrupulous real estate brokers got rich by gebig chunks of alligator swamp to innocent Nortiegs at fancy prices.
Right now there’s a boom in religious real estatetloe sunny side of the brae. Thousands are imgestnd a few
promoters are getting rich; but when the publids$imout what it has bought some of those same peymate going out
of business. And it can’t happen too soon.

What has Christ to offer to us that is sound, gemwand desirable? He offers forgiveness of singard
cleansing, peace with God, eternal life, the gifthe Holy Spirit, victory over temptation, reswten from the dead, a
glorified body, immortality and a dwelling placetime house of the Lord forever. These are a fevefitsrthat come to us
as a result of faith in Christ and total commit@Him. Add to these the expanding wonders andegmsing glories that
shall be ours through the long, long reaches ofnéye and we get an imperfect idea of what Pauleda ‘the
unsearchable riches of Christ.”

To accept the call of Christ changes the retursinger indeed, but it does not change the worlte: Wind still
blows toward hell and the man who is walking in tpposite direction will have the wind in his fadend we had better
take this into account when we ponder on spirito@lgs. If the unsearchable riches of Christ arewarth suffering for,
then we should know it now and cease to play @iosi.

When the rich young ruler learned the coat ofigieship he went away sorrowing. He could not ginethe
sunny side of the brae. But thanks be to God, thezesome in every age who refuse to go back. Tite @t the Apostles
is the story of men and women who turned theirdadnéo the stiff wind of persecution and loss aalibfved the Lamb
whithersoever He went. They knew that the worlcetia€hrist without a cause and hated them for Hig;sbut for the
glory that was set before them they continued $&sigt on the way.

Perhaps the whole thing can be reduced to a simplter of faith or unbelief. Faith sees afar themph of
Christ and is willing to endure any hardship torsha it. Unbelief is not sure of anything excemttit hates the wind and
loves the sunny side of the brae. Every man wiliehi@ decide for himself whether or not he canrdfthe terrible luxury
of unbelief.
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CHAPTER 37 The Friends of God

THE IDEA OF THE DIVINEHUMAN FRIENDSHIP originated with God. Had not God said first “Ye any friends” it would be
inexcusably brash for any man to say “I am a frieh@&od.” But since He claims us for His friendssian act of unbelief
to ignore or deny the relationship.

As with every other relationship affecting moratelligences, our friendship with God is capabledefrees,
grading up from the formal to the intimate. Welalbw persons whom we properly call friends but vehfseendship is so
fragile and tenuous as to stand almost no strathowt breaking. And there are friends, usually oalyew, whose
friendship has been tried in the fire of long exgreee and which it would be next to impossible éstdoy.

Even though radically different from each othem {persons may enjoy the closest friendship fafetirhe; for it
is not a requisite of friendship that the particifgzabe alike in all things; it is enough that theyalike at the points where
their personalities touch. Harmony is likenessaanis of contact, and friendship is likeness wherarts merge.

For this reason the whole idea of the divine-hurfn@mdship is logical enough and entirely crediflge infinite
God and the finite man can merge their personalitighe tenderest, most satisfying friendshipsuoh relationship there
is no idea of equality; only of likeness where llgart of man meets the heart of God.

This likeness is possible because God at therfieete man in His own image and because He is nmakiag
men in the image that was lost by sin.

The image of God in man cannot extend to every glaman’s being, for God has attributes which Harot
impart to any of His creatures, however favoreddG® uncreated, self-existent, infinite, sovereigternal; these
attributes are His alone and by their very defimitcannot be shared with another. But there arer @iftributes which He
can impart to His creatures and in some measure s¥ith His redeemed children.

Intellect, self-consciousness, love, goodnessnéss, pity, faithfulness—these and certain otligibates are the
points where likeness between God and man maylbewvad. It is here that the divine-human friendshipxperienced.

God, being perfect, has capacity for perfect figmp. Man, being imperfect, can never quite kn@rfgxrtion in
anything, least of all in his relation to the inqumehensible Godhead. Perfection lies on God's dideon man’s side
there are weakness of purpose, lack of desire,| $aidl and numerous other impediments. These niaka friendship
which, though it is the most wonderfilled experierpossible to man, is yet short of that completemes would enjoy if
these impediments were removed or even reduceaapply.

Though the truth compels us to admit these imptdies on our side of the divine-human friendslygg, there is
no reason to despair. In spite of our human feslive can grow in grace and move progressivelyrebwanore perfect
experiential union with God. This we can do by fiseif-discipline, quick obedience, unceasing prayter detachment
from the world and the exercise of robust faitithie truths revealed in the Holy Scriptures.

It should be pointed out that no revealed trutbobges automatically effective. The effect any trio#ls upon us
depends upon our attitude toward it. First it mustaccepted in active faith and received into ourdsias completely
trustworthy and beyond dispute. It must becomend kif dye to give color to all of our thinking aptaying.

The more perfect our friendship with God becones gimpler will our lives be. Those formalities tttzae so
necessary to keep a casual friendship alive maglidpensed with when true friends sit in each otheresence. True
friends trust each other.

There is a great difference between having “compand having a friend in the house. The friendcae treat as
a member of the family, but company must be eritexth

God is not satisfied until there exists betweemtnd His people a relaxed informality that regaime artificial
stimulation. The true friend of God may sit in Kisesence for long periods in silence. Complete meseds no words of
assurance. Such words have long ago been spokeaheadoring heart can safely be still before God.

Unquestionably the highest privilege granted tonroa earth is to be admitted into the circle of thends of
God. Nothing is important enough to be allowedtémd in the way of our relation to God.

Nothing in heaven or earth or hell can separatieams the love of God; we should see to it thathimd on earth
shall separate us from God’s friendship
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CHAPTER 38 The Ministry of the Night

IF GOD HAS SINGLED YOU ouUTto be a special object of His grace you may exp#iot to honor you with stricter
discipline and greater suffering than less favanees are called upon to endure.

And right here let me anticipate the objection some is sure to raise, viz., that God has no “sggcamong His
children. The Holy Scriptures and Christian histagree to show that He has. Star differs from ist@lory among the
saints on earth as well as among the glorifiedagavien. Without question the differences exist;oliéther they are by
the decree of God or by His foreknowledge of thgree of receptivity He will find among His childréam not prepared
to say with certainty, though | would lean stronggythe latter view.

If God sets out to make you an unusual Christianidhot likely to be as gentle as He is usualtiysed by the
popular teachers. A sculptor does not use a maniseir to reduce the rude, unshapely marble tong thifi beauty. The
saw, the hammer and the chisel are cruel toolswitliout them the rough stone must remain forewemfess and
unbeautiful.

To do His supreme work of grace within you He ualke from your heart everything you love most. igtleng
you trust in will go from you. Piles of ashes Wil where your most precious treasures used to be.

This is not to teach the sanctifying power of poyelf to be poor made men holy every tramp onkdagnch
would be a saint. But God knows the secret of rangpthings from our hearts while they still remamus. What He
does is to restrain us from enjoying them. He lstdrave them but makes us psychologically unablettour hearts go
out to them. Thus they are useful without beingrtat.

All this God will accomplish at the expense of teenmon pleasures that have up to that time supgexiur life
and made it zestful. Now under the careful treatnoénhe Holy Spirit your life may become dry, tlstss and to some
degree a burden to you.

While in this state you will exist by a kind ofifdl will to live; you will find none of the inwardweetness you
had enjoyed before. The smile of God will be fog thme withdrawn, or at least hidden from your eydsen you will
learn what faith is; you will find out the hard wayt the only way open to you, that true faitls lie the will, that the joy
unspeakable of which the apostle speaks is ndt ftgth but a slow-ripening fruit of faith; and yowill learn that present
spiritual joys may come and go as they will withaltering your spiritual status or in any way affieg your position as a
true child of the Heavenly Father. And you will@alearn, probably to your astonishment, that assible to live in all
good conscience before God and men and still fetimg of the “peace and joy” you hear talked absmtmuch by
immature Christians.

How long you continue in this night of the soullwiepend upon a number of factors, some of whizh may be
able later to identify; while others will remaintviGod, completely hidden from you. The words “Td®&y is thine, the
night also is thine” will now be interpreted for ydy the best of all teachers, the Holy Spirit; aodi will know by
personal experience what a blessed thing is thestmjirof the night.

But there is a limit to man’s ability to live witlit joy. Even Christ could endure the cross onlyalige of the joy
set before Him. The strongest steel breaks if keptlong under unrelieved tension. God knows eyalctw much
pressure each one of us can take. He knows howwengan endure the night, so He gives the sougfrdirst by
welcome glimpses of the morning star and then byfuher light that harbingers the morning.

Slowly you will discover God'’s love in your suffeg. Your heart will begin to approve the wholentni You will
learn from yourself what all the schools in the \arould not teach you—the healing action of faitithout supporting
pleasure. You will feel and understand the ministighe night; its power to purify, to detach, tonfible, to destroy the
fear of death and, what is more important to yothatmoment, the fear of life. And you will leatmat sometimes pain
can do what even joy cannot, such as exposingahiyof earth’s trifles and filling your heart Witonging for the peace
of heaven.

What | write here is in no way original. This hasen discovered anew by each generation of Christakers
and is almost a cliché of the deeper life. Yetieds to be said to this generation of believeenddind with emphasis, for
the type of Christianity now in vogue does notimd anything as serious and as difficult as thiee quest of the modern
Christian is likely to be for peace of mind andrigpal joy, with a good degree of material prospethrown in as an
external proof of the divine favor.

Some will understand this, however, even if thenbar is relatively small, and they will constitube hard core
of practicing saints so badly needed at this serfmur if New Testament Christianity is to survieeghe next generation.
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CHAPTER 39 The Art of True Worship

PHILOSOPHERS HAVE NOTEDthe vast difference between men and beasts aralthiad to find that difference in one or
another distinguishing characteristic. They havie,s@r instance, that man is the thinking aninmal, that he is the
laughing animal, or that he is the only animal vétbonscience. The one mark, however, which fordigtinguishes man
from all other forms of life on earth is that heisvorshiper; he has a bent toward and a capawitydrship.

Apart from his position as a worshiper of God, ni@s no sure key to his own being; he is but adrigimimal,
being born much as any other animal, going thrahghcycle of his life here on earth and dying at l&ithout knowing
what the whole thing is about. If that is all famh if he has no more reason than the beast forgj\then it is an odd
thing indeed that he is the only one of the anintladd worries about himself, that wonders, thatsagltestions of the
universe. The very fact that he does these thielis the wise man that somewhere there is One tonwhe owes
allegiance, One before whom he should kneel antbduage.

The Christian revelation tells us that that On&@& the Father Almighty, maker of heaven and eavtio is to
be worshiped in the Spirit in the name of JesussChyur Lord. That is enough for us. Without tryiteggreason it out we
may proceed from there. All our doubts we meet Matith’s wondering affirmation: “O Lord God, thown&west,” an
utterance which Samuel Taylor Coleridge declardaketthe profoundest in human speech.

In worship several elements may be distinguishethng them love, admiration, wonder and adorafitwough
they may not be experienced in that order, a littkeught will reveal those elements as being prtesdrerever true
worship is found. Both the Old and the New Testameach that the essence of true worship is the &hvGod. “Thou
shalt love the Lord thy God with all thy heart, amith all thy soul, and with all thy might.” Our kd declared this to be
the sum of the Law and the Prophets.

Now, love is both a principle and an emotionsisomething both felt and willed. It is capableabhost infinite
degrees. Love in the human heart may begin so rtigdesto be hardly perceptible and go on to becameging torrent
that sweeps its possessor before it in total hedpless. Something like this must have been theierpe of the apostle
Paul, for he felt it necessary to explain to hitiag that his apparent madness was actually the ¢6 God ravishing his
willing heart.

It is quite impossible to worship God without logiHim. Scripture and reason agree to declare Amd. God is
never satisfied with anything less thalit “all thy heart... all thy soul... all thy might.” Thimay not at first be possible,
but deeper experience with God will prepare ustfaand the inward operations of the Holy Spiritlwinable us after a
while to offer Him such a poured-out fullness ofdo

In the love which any intelligent creature feeds God there must always be a measure of mysterg.dven
possible that it is almost wholly mystery, and that attempt to find reasons is merely a rationagjof a love already
mysteriously present in the heart as a result ofessecret operation of the Spirit within us, wodklike a miner, toiling
unseen in the depths of the earth.” But so faremsans can be given, they would seem to be twditugta and
excellence. To love God because He has been goosl imone of the most reasonable things possithle.love which
arises from the consideration of His kindness tésugalid and altogether acceptable to Him. It évertheless a lower
degree of love, being less selfless than that Vavieh springs from an appreciation of what Gochiglimself apart from
His gifts.

Thus the simple love which arises from gratitugdien expressed in any act or conscious utterarce, i
undoubtedly worship. But the quality of our worsikspstepped up as we move away from the thoughthaett God has
done for us and nearer the thought of the excadlefid¢lis holy nature. This leads us to admiration.

The dictionary says that to admire is “to regaithwondering esteem accompanied by pleasure alightleo
look at or upon with an elevated feeling of pleasurAccording to this definition, God has few adems among
Christians today.

Many are they who are grateful for His goodnesproviding salvation. At Thanksgiving time the cblues ring
with songs of gratitude that “all is safely gatheie.” Testimony meetings are mostly devoted tatagions of incidents
where someone got into trouble and got out agaimrswer to prayer. To decry this would be unchialetaand
unscriptural, for there is much of the same thingthie Book of Psalms. It is good and right to rendeto God
thanksgiving for all His mercies to us. But Godsrarers, where are they?

The simple truth is that worship is elementaryilihbegins to take on the quality of admiratidtust as long as
the worshiper is engrossed with himself and hisdgootune, he is a babe. We begin to grow up whennorship passes
from thanksgiving to admiration. As our hearts tizé€od in lofty esteem for that which He is (“I AWHAT | AM"), we
begin to share a little of the selfless pleasurilwis the portion of the blessed in heaven.

The third stage of true worship is wonder. Here thind ceases to understand and goes over to acdkind
delightful astonishment Carlyle said that worshgtranscendent wonder,” a degree of wonder withioit and beyond
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expression. That kind of worship is found throughthe Bible (though it is only fair to say that thesser degrees of
worship are found there also). Abraham fell onfarse in holy wonderment as God spoke to him. Mdsdshis face
before the presence of God in the burning bushl &aud hardly tell whether he was in or out of thmdy when he was
allowed to see the unspeakable glories of the tm@ven. When John saw Jesus walking among Hisloesirhe fell at
His feet as dead. We cite these as a exampleBsti®long in the Biblical record.

It may be said that such experiences as theshiginty unusual and can be no criterion for the pl@hristian
today. This is true, but only of the external cir@tances; the spiritual content of the experieficesmchanging and is
found alike wherever true believers are founds dlivays true that an encounter with God bringsdeoment and awe.

The pages of Christian biography are sweet with tstimonies of enraptured worshipers who met @&od
intimate experience and could find no words to exprall they felt and saw and heard. Christian logyriakes us where
the efforts of common prose break down, and brihgsvings of poetic feeling to the aid of the woridg saint. Open an
old hymnal and turn to the sections on worship theddivine perfections and you will see the paat thonder has played
in worship through the centuries.

But wonder is not yet the last nor highest eleniientorship. The soaring saint has one more monrgaak to
clear before he has reached the rarefied air afgpuvorship. He must adore.

Neither the woragdorationnor any of its forms is found in our familiar Kidggmes Bible, but the idea is there in
full bloom. The great Bible saints were, above a@fifaptured lovers of God. The psalms celebratéotrewhich David
(and a few others) felt for the person of God.

As suggested above, Paul admitted that the loveoof was in his breast a kind of madness: “For dreive be
beside ourselves, it is of God: .or whether we diges, it is for your cause. For the love of Chdststraineth us.” In
Weymouth'’s translation the passage reads, “Folotreeof Christ overmasters us.” The idea appeatstthat Paul’s love
for Christ carried him beyond himself and made Horextravagant things which to a mind untouched Wit delights of
such love might seem quite irrational.

Perhaps the most serious charge that can be bragginst modern Christians is that we are notigafftly in
love with Christ. The Christ of fundamentalism isoag but hardly beautiful. It is rarely that wadianyone aglow with
personal love for Christ. | trust it is not unchalple to say that in my opinion a great deal ofggran conservative circles
is perfunctory and forced. Where it is not downtimisincere.

Many of our popular songs and choruses in prafs€hoist are hollow and unconvincing. Some are even
shocking in their amorous endearments, and strikevarent soul as being a kind of flattery offetedOne with whom
neither composer nor singer is acquainted. The evtiohg is in the mood of the love ditty, the odifference being the
substitution of the name of Christ for that of gaethly lover.

How different and how utterly wonderful are theaions aroused by a true and Spirit-incited love Girist.
Such a love may rise to a degree of adoration dlim®gnd the power of the heart to endure, yehasame time it will
be serious, elevated, chaste and reverent.

Christ can never be known without a sense of avdef@ar accompanying the knowledge. He is the $hmenong
ten thousand, but He is also the Lord high and tyighe is the friend of Sinners, but He is alsotémeor of devils. He is
meek and lowly in heart, but He is also Lord andi€iwho will surely come to be the judge of allmmé&o one who
knows Him intimately can ever be flippant in Higpence.

The love of Christ both wounds and heals, it fasgs and frightens, it kills and makes alive, raaves and
repulses, it sobers and enraptures. There canthangamore terrible or more wonderful than to bécken with love for
Christ so deeply that the whole being goes out ipamed adoration of His person, an adoration thsturbs and
disconcerts while it purges and satisfies and esddke deep inner heatrt.

This love as a kind of moral fragrance is everedigtd upon the garments of the saints. In the rngstiof
Augustine, Bishop of Hippo, for instance, this fi@gce is so strong as to be very nearly intoxigatirhere are passages
in his Confessionso passionately sweet as to be unbearable, yetspectful and self-effacing as to excite pity thoe
man who thus kneels in adoring wonder, caught tatvimly love and an equally holy fear.

The list of fragrant saints is long. It includegmand women of every shade of theological thougtitin the
bounds of the orthodox Christian faith. It embrapessons of every social level, every degree otation, every race
and color. This radiant love for Christ is to myniehithe true test of catholicity, the one sure prfomembership in the
church universal.

It remains only to be said that worship as we hdescribed it here is almost (though, thank God,quite) a
forgotten art in our day. For whatever we can sagnodern Bible-believing Christians, it can hardbg denied that we
are not remarkable for our spirit of worship. Tlospel as preached by good men in our times mayssaus, but it does
not create worshipers.
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Our meetings are characterized by cordiality, hyratiability, zeal and high animal spirits; butrtily anywhere
do we find gatherings marked by the overshadowimgence of God. We manage to get along on corpmitide, fast
times, pleasing personalities and religious amus#gne

How few, how pitifully few are the enraptured sowho languish for love of Christ. The sweet “masiighat
visited such men as Bernard and St. Francis anldaRicRolle and Jonathan Edwards and Samuel Rutdegecarcely
known today. The passionate adorations of Tereddvlmtdame Guyon are a thing of the past. Chrisyamis fallen into
the hands of leaders who knew not Joseph. Thememory of better days is slowly passing from us améw type of
religious person is emerging. How is the gold tsied and the silver become lead!

If Bible Christianity is to survive the present sikbupheaval, we shall need to recapture the spiintorship. We
shall need to have a fresh revelation of the gesatrof God and the beauty of Jesus. We shall reedttaway our
phobias and our prejudices against the deepeatiteseek again to be filled with the Holy Spirie BElone can raise our
cold hearts to rapture and restore again the drtiefworship.
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CHAPTER 40 Love’s Final Test

A CENTURY AGO A HYMN WAS OFTEN SUNGnN the churches, the first stanza of which rame tikis:
‘Tis a point | long to know,
Oft it causes anxious thought,
Do I love the Lord, or no!
Am | His, or am | not?

Those who thus confessed their spiritual anxiegyenserious-minded, honest men and women who apéd
their hearts to each other in this manner witheift@onsciousness or loss of face.

It is an evidence of the essential frivolity oétmodern religious mind that this hymn is nevergstaday, and if
mentioned from the pulpit at all it is quoted huowsly as an example of old-fashioned religious h&lma and a proof
that those who once sang it were not up on therideodf grace. Why ask, “Do | love the Lord, or h@then any number
of personal workers stand by to quote conveniedts ttom the New Testament to prove that we do?

But we had better not be too cocksure. The grayesstion any of us face is whether we do or dolowa the
Lord. Too much hinges on the answer to pass théemalff lightly. And it is a question that no onancanswer for
another. Not even the Bible can tell the individoan that he loves the Lord; it can only tell himmwhhe can know
whether or not he does. It can and does tell us toowwst our hearts for love as a man might testfor the presence of
uranium, but we must do the testing.

Our Lord told His disciples that love and obed&mneere organically united, that the keeping of Bayings
would prove that we loved Him and the failure dusal to keep them would prove that we did notsTikithe true test of
love, and we will be wise to face up to it.

The commandments of Christ occupy in the New Testd a place of importance that they do not havaiinent
evangelical thought. The idea that our relationClarist is revealed by our attitude to His commanadi®ids now
considered legalistic by many influential Bible d¢bars, and the plain words of our Lord are rejeatetright or
interpreted in a manner to make them conform torike ostensibly based upon the epistles of PdulsThe Word of
God is denied as boldly by evangelicals as by adohinodernists.

If we lived in a spiritual Utopia where every wildew toward heaven and every man was a friend aif ®e
Christians could take everything for granted, counon the new life within us to cause us to dowliéof God without
effort and more or less unconsciously. Unfortunateé have opposing us the lusts of the flesh, ttracions of the
world and the temptations of the devil. These cacapd our lives and require us often to make ddtech moral
decisions on the side of Christ and His commandsnent

It is the crisis that forces us to take a standoioagainst. The patriot may be loyal to his cogror half a
lifetime without giving much thought to it, but lah unfriendly power solicit him to turn traitorcahe will quickly spurn
its overtures. His patriotism will be brought onta the open for everyone to see.

So it is in the Christian life. When the “southndiblew softly” the ship that carried Paul sailesbsthly enough
and no one board knew who Paul was or how muchgitieof character lay hidden behind that ratheinpdaterior. But
when the mighty tempest, Euroclydon, burst upomttfaul’'s greatness was soon the talk of everyongh@iship. The
apostle, though himself a prisoner quite literatlgk command of the vessel, made decisions anddssiders that meant
life or death to the people. And I think the cribi®ught to a head something in Paul that had retigusly been clear
even to him. Beautiful theory was quickly crystadid into hard fact when the tempest struck.

The Christian cannot be certain of the reality atepth of his love until he comes face to face wtik
commandments of Christ and is forced to decide wiato about them. Then he will know. “He that Ittvene not
keepeth not my sayings,” said our Lord. “He thahiray commandments, and keepeth them, he it iddliath me.

So the final test of love is obedience not sweebteons, not willingness to sacrifice, not zealt bbedience to
the commandments of Christ. Our Lord drew a lir@mphand tight for everyone to see. On one side ldeep those who
keep His commandments and said, “These love Me.th@rother side He put those who keep not His gayiand said,
“These love Me not.”

Love for Christ is a love of willing as well adave of feeling, and it is psychologically impodsitio love Him
adequately unless we will to obey His words.

In seeking to learn whether we truly love our Lare must be careful to apply His own test. Falséstean only
lead to false conclusions as false signs on thbwag lead to wrong destinations. The Lord maddainpenough, but
with our genius for getting mixed up we have laghsof the markers.

I think if we would turn for a while from finesputheological speculations about grace and faithramdbly read
the New Testament with a mind to obey what we beeet we would easily find ourselves and know fertain the
answer to the question that troubled our fathedsstrould trouble us: Do we love the Lord or no?
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CHAPTER 41 Meditating on God

AMONG CHRISTIANS OF ALL AGESand of varying shades of doctrinal emphasis thassbeen fairly full agreement on one
thing: They all believed that it was important tkiaé Christian with serious spiritual aspiratiohsdd learn to meditate
long and often on God.

Let a Christian insist upon rising above the paggrage of current religious experience and heswitin come up
against the need to know God Himself as the uléngatal of all Christian doctrine. Let him seek iplere the sacred
wonders of the Triune Godhead and he will discdkat sustained and intelligently directed meditatom the Person of
God is imperative. To know God well he must thimkkim unceasingly. Nothing that man has discovedsaut himself
or God has revealed any short cut to pure spirijudl is still free, but tremendously costly.

Of course this presupposes at least a fair amofusbund theological knowledge. To seek God aparhfHis
own self-disclosure in the inspired Scriptures @ only futile but dangerous. There must be alsmawledge of and
complete trust in Jesus Christ as Lord and Rededdieist is not one of many ways to approach God,isiHe the best
of several ways; He is the only way. “I am the wtne truth, and the life: no man cometh unto théh&m= but by me”
(John 14:6). To believe otherwise is to be somethkess than a Christian.

| am convinced that the dearth of great sainteése times even among those who truly believehinsCis due at
least in part to our unwillingness to give suffii¢ime to the cultivation of the knowledge of GMle of the nervous
West are victims of the philosophy of activism icadly misunderstood. Getting and spending, going eeturning,
organizing and promoting, buying and selling, wogkind playing—this alone constitutes living. If aee not making
plans or working to carry out plans already madefeed that we are failures, that we are sterildyuitiul eunuchs,
parasites on the body of society. The gospel okwas someone has called it, has crowded out tepej@f Christ in
many Christian churches.

In an effort to get the work of the Lord done wi&en lose contact with the Lord of the work andteuiterally
wear our people out as well. | have heard more tran pastor boast that his church was a “live” quanting to the
printed calendar as a proof—something on everytragh several meetings during the day. Of courisepttoves nothing
except that the pastor and the church are beindeduby a bad spiritual philosophy. A great manythadse time-
consuming activities are useless and others pidicufous. “But,” say the eager beavers who runrédgious squirrel
cages, “they provide fellowship and they hold ceojple together.”

To this | reply that what they provide is not &sliship at all, and if that is the best thing therch has to offer to
hold the people together it is not a Christian chun the New Testament meaning of that word. Témger of attraction
in a true church is the Lord Jesus Christ. As fdlofvship, let the Holy Spirit define it for us: fAl they continued
steadfastly in the apostles’ doctrine and felloywshnd in breaking of bread, and in prayers.” (Ac#2)

The worldly man never rest. He must have “somewh@igo” and “something to do.” This is a resuitloe Fall,
a symptom of a deep-lying disease, yet a blindjialis leadership caters to this terrible restlessmestead of trying to
cure it by the Word and the Spirit.

If the many activities engaged in by the averagaerch led to the salvation of sinners or the peirfigcof
believers they would justify themselves easily amdmphantly; but they do noMy observations have led me to the
belief that many, perhaps most, of the activitingaged in by the average church do not contribntany way the
accomplishing of the true work of Christ on eaifthope | am wrong, but | am afraid | am right.

Our religious activities should be ordered in saclay as to leave plenty of time for the cultigatof the fruits
of solitude and silence. It should be remembereaédver, that it is possible to waste such quietopsras we may be
able to snatch for ourselves out of the clamoraas @ur meditation must be directed toward Godeotiise we may
spend our time of retrial in quiet converse withiselves. This may quiet our nerves but will notHer our spiritual life
in any way.

In coming to God we should place ourselves ingesence with the confidence that He is the aggresst we.
He has been waiting to manifest Himself to usstilth time as our noise and activity have subsidedigh for Him to
make Himself heard and felt by us. Then we shooltu$ our soul's powers of attention upon the TriGwdhead.
Whether One Person or Another claims our presdatdst is not important. We can trust the Spiribtimg before our
minds the Person that we at the moment need mastold.

One thing more. Do not try to imagine God, or yaill have an imaginary God; and certainly do nat,same
have done, “set a chair for Him.” God is Spirit. Hi@ells in your heart, not your house. Brood on $loeiptures and let
faith show you God as He is revealed there. Nothkiag can equal this glorious sight.
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